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apy 5f them !—-And'thus addressed by them, the king saked 
those Brahmanss, saying,—Whog may those two heroes be 
found? In what race are they born? What feats have they 
achieved ? And who are they ?—-And the Brihmanas answered 
him, saying,—It hath been heard by us that those two per- 
sons are ascetics, called Nara and Narayana, They have both 
taken their birth in the race of man. Go and fight with them, 
Oking! It is said that thet illustrious pair, Nara and Nara-. 
yana, aré now practising the severest of penances in some 
hidden region of the mountains of Gandham&dana ‘—Hearing 
these words of the Brihmanas, that king speedily mustered his 
Jarge army consisting of six kinds of forces,* and unable, to 
bear their reputation marched to the spot where those unvan- 
tyuished ascetics were. And arrived at the rugged and fright- 
fal mountains of Gandhamédana, he began to eearch after 
those Rishie and at last came upon thein concealed within the 
woods. And beholding those two best of persons emaciated 
with hunger and thirst, their veins swollen and visible, and 
themselves much afflicted with cold winds and the hot rays of 
the son, he approached them, and touching their feet, enquired 
after their welfare, And the two Rishis received the king 
hospitably, with fruits and roots, and a seat, and water. And 
they then enquired after the king’s business, saying,—Let # be 
done !—And thus addressed by them, the king said unto them 
mé'words that he was in the habit of saying unto all, 

a he said,—The whole earth has been conquered by the 
might of my arms! All my foes have been slain! Desiring 
& battle with you both, E have come to this mountain. Give 
me this hospitality. I have been cherishing this wish froma 
long time —Fhus addressed, Nara and Narayana said,—O 
dest of kings, wrath and covetousness have no place in this 
retreat ! ‘Heda & battle, therefore, be possible here ? Thera 


are no weaggpr here, and nothing of unrighteousness ond 
‘walice ! Beek battle elsewhore. There are many Kehatriyua 
‘on carth 









are, elephants, horse, infantry, vehicles other than™care, and 
penrrioee fighting from the backs of camels —T 
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“Rama contioued,—‘Although thus addressed, the king still 
pressed them for giving him battle. The Rishis, however, 
continually soothed him and overlooked his importunity. King 
Dambhodbhava, still desirous of battle, repeatedly summoned 
those Rishis to fight. Nara, then, O Bhirata, taking up a 
handful of grass-blades, said—Desirous of battle as thou art, 
come, O Kehatriya, and fight! Teke up all thy arms, and 
array thy troops! I will curb thy eagerness for battle here- 
after |—Dambhodbhava then said,—If, O ascetic, thou thinkeat 
this weapon of thine fit to be used against us, I shall fight 
with thee though thou mayst us that weapon, for I have come 
hither desirous of fighting !—Saying this, Dambhodbhava with 
all his troops, desirous of slaying that ascetic, covered all 
sides with a shower of arrows. That ascetic, however, by means 
of those blades of grass, baffled all those terrible shafts of the 
king that were capable of mangling the bodies of hostile 
warriors, The invincible Rishi then let off towards the king 
his own terrible weapon made of grass-blades and which was 
incapable of being counteracted. Aud highly wonderful was 
that which happened, for that ascetic, incapable of missiog his 
nim, pierced and cut off, by those grass-blades alone, the eyes 
cand care™and noses of the hostile warriors, aided also by bis 
power of illusion! Aud beholding the entire welkin whitened 
by those grass-blades, the king fell at the feet of the Rishi 
and ssid,—Let me be blessed ‘—Ever inclined to grant protec- 
tion unto those that sought it, Nara then, O king, said unto 
that monarch,—Be obedient to the Brihmanas and be virtuous ! 
Never do so again! O king, O tiger among monarchs, a 
conqueror -of hostile towns, a Kshatriya mindful of the duties 
of his own order, should never, within even his heart, be as 
-thou art! Filled with pride, never insult anybody on any 
occasion, be he inferior or superior to thee ! Even such conduct 
‘would befit thee! Acquiring wisdom, ebandoning covetousness 
‘and pride, controlling thy soul, restraining thy passions, prac- 
tisiug forgiveness and humility, aud becoming amiable, go, O 
king, and cherish thy subjecta! Without ascertaining the 
strength and weakness of imen, never insult any one under 
guy cireumstances: Blessed be thou, sud with our leave, go 
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hence, and never again behave in this way! At our command, 
enqitire thou always of the Brahmanas as to what is for thy 
good'!—The king then, worshipping the feet of those two 
illustrious Rishis, returned to his city, and from that time 
began to practise righteousness. Great, indeed, was that feat 
achieved of old by Nara! Narayana, again, became superior 
to Narain consequence of many more qualities, . Therefore, 
O king, before such weapons as Kakudika, Guka, Naka, 
Akshi-santarjana, Santina, Nartana, Ghora, and Asyamo- 
daka, are placed on the string of that best of bows called 
@andiva, go thou unto Dhananjaya, laying aside thy pride !* 
Struck with these weapons, men always yield up their lives, 
Indeed, these weapong have other names corresponding with 
‘the eight passions, such as lust, wrath, covetousness, vaviby, 
insolence, pride, malice, and selfishness. Struck with them, men 
are confounded, and move about frantically, deprived of their 
senses. Under their influence persons always sleep heavily, 
cut capers, vomit, pass urine and excreta, weep, and laugh 
incessantly, Indeed, that Arjuna is irresistible in fight who 
bath for his friend Narayana—the Creator and Lord of all the 
worlds—fully acquainted with the course of everything! 


ee 

© Kakudiku—a weapon that makes car-warriora and elephaut-war- 
riora fall down seuseless on the cars and elephants from which they fight. 
This weapon is also known by the name of Praswdpana, Cuba is that 
weapou which, when shot, makes steeda and elephants unable to walk, all 
of them being entrapped like birds ina spring. This is also known by 
the name of Mohana. Nota ia that weapon by which the person atruck 
in made to behold the heavens, i, ¢, that which maddens a perton aud 
deprives him of his senses, Aéshi-santarjana is scarcely a physical 
weapon, being only a Mantra, When reeited, a mere look of the reciter 
makea all hostile warriors tremble in fright. Sortina includes the 
celestial weapons called Aindra, &c, It helps to create a ceaseleas flow 
of weapous although ouly a single weapon ie shot. Wartana in thab 
woupon by which the person struck is made to dance about ia a frantio 
way. It izalso called the Paigichs weapon. hora, called also the 
Rulshass, creates a terrible havos, or a ceaseless slaughter of hostile 
warrivrs, Aayamoduka is aluo called Ydmya, When shot (with the help 
of Mantrus), the person struck, himself seeks death in some faghtial 
form,—T, 
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Who is there in the three worlds, O Bharata, who would 
venture to vanquish that hero—the ape-bannered Jishnu—who 
hath no equal in battle ?7* Countless are the virtues that 
weside in Partha! Jan&rddana again is superior to him ! Thou 
ert thyself well acquainted with Dhananjaya the son of 
Kunti! They that were Nara and Narayana in days of yore 
ere now Arjuna and Kecava! Know then, O great king, 
who thoge brave and foremost of persons are! If thou be- 
lieveat in this and dost not mistrust me, adopt thou a virtu- 
ous resolution and make peace with the sons of Pandu! If 
thou regardest this as thy good, viz, that there should be no 
disunion in thy family, then make peace, O foremost of 
Bharata's race, and do uot set thy heart,upon battle! O thou 
that art foremost of Kuru’s line, the race to which thou 
belongest is highly regarded on earth! Let that regard 
continue to be paid to it! Blessed be thou, think of what 
conduces to thy own welfare !” 


Srction XCVI 


Vaicampiyana said.—“Having listened to the words of 
Jamadagna, the illustrious Rishi Kanwa also said these words 
unto Duryodhana in that assembly of the Kurus ! 

“Kanwa said—'Brahman, the grandsire of the universe, is 
indestructible and eternal, Those illustrious Rishis, Nara 
and Narayana, are of the same character. Of all the sons of 
Aditi, Vishnu alone is eternal. He alone is unconquerable 


© Kopidhwaja—having the image of the ape on hia banner. It is 
alwaya difficult to render these words introduced in the midst of a sen- 
fence without resorting to a constraction that is certainly slovenly ; 
on the other hand, compounds in English, like ape-bannered, are 
scarcely admissible in any writing that pretenda to be classical. English 
translators, however, from Sanskrit are often obliged to use such com- 
pounds, whether they are admissible or not, to avoid slovenlinesa of 
constraction. Amongst others, I find that Mr, Davies, the learned 
translator of the Bhagavadgita, usea this word, Professor Wilaon is 
for using words of this kind.—T. 
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and indestructibie, existing for ever, the Lord of all, and the 
possessor of divine attributes, All others, such aa the sun 
and the moon, earth and water, wind, fire and firmament, 
planets and stars, are liable to destruction. All these, when 
the end of the universe cometh, take leave of the three”worlds, 
They are destroyed and created, sgain and again, Others 
also, such as men and animals and birds, and creatures belong- 
ing to other orders of living existence,—indeed, all that 
Move on this world of men,—are endued with short lives, 
Aud as regards kings, all of them, having enjoyed great 
prosperity, reach at last the hour of destruction and are re- 
porn in order to enjoy the fruits of good and evil deeds, 
\e behoveth thee then to make peace with Yudhishthira! Let 
the Pandavas and the Kauravas both rule this earth! O 
Suyodhans, one should not think in this way, vie,—I am 
strong !/—for, O bull among men, it is seen that there are 
persons stronger than those generally regarded strong! O 
son of Kuru’s race, physical strength is scarcely regarded 
as strength by those that are really strong. As regards the 
Pandavas, endued as they all are with prowess equal to thas 
of the celestials, they also are regarded as strong!* In 
this connection is cited an old story as an example, the 
story, viz, of Matali searching for a bridegroom upon whom 
to bestow his daughter. The king of the three worlda 
(Indra) hath a charioteer, named Matali, whom he dearly 
loves, Unto him was born a daughter celebrated over the 
world for beauty. Endued with celestial beauty, that daughter 
of Matali was known by the name of Gunakegi. And, indeed, 
in both loveliness and symmetry of person, she far excelled 
other members of her sex. Knowing that the time for giving 
her away had come, Matali with his wife became very anxious, 
thinking, O monarch, of what he was to do next. And he 
thought within himself,—Alas, the birth of a daughter in the 
“families of those that are well-behaved and high-born and 
endued with fame and humility of character, is always attend- 
ed with evil results! Daughters, when born in respectable 
families, always ondanger the honor of three families, viz, 
“And actthe Koruwslone—T. OO 
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their maternal and paternal families and the family into which 
they are adopted by marriage. Glancing with my mind's eye 
over the worlds of gods aud men, I have searched both, but no 
eligible bridegroom have I found !—’ 

“Kanwa continued—‘And it so happened that amongst 
the gods, the Daityas, the Gandharvas, men, and numerous 
Rishis, none was regarded by Matali as an eligible husband 
for his daughter. And having held a consultation then in the 
night with his wife Sudharma, Marali set his heart upon mak- 
ing @ journey to the world of the Nagas. And he thought 
within himself,—Amongst both gods and men I have not found 
a busband fit, in respect of beauty, for my Gunakegi! Surely, 
one may be found amongst the N@gus/—And saying this, he 
took his wife's leave and smelling the head of his daughter, 
Mituli entered the nether region,’” 





Section XCVIL. 


“Kanwa said—‘When Matali was wending his way he 
gaw the great Rishi Narada proceeding at his pleasure to 
pay a visit to Varuna (the god of the waters). And behold- 
ing Miatali, Narada asked him, saying—Whither dost thou 
go? Is it, O charioteer, on any mission of thy own, or is it 
at Catakratu’s command, that this journey of thine is under- 
taken ?—Thus addressed on the way by Narada who was 
proceeding towards his destination, Matali duly informed 
Narada of his mission. And the Rishi, informed of every- 
thing, then said unto Méatalii—We will go together! Ag 
regards myself, it was to sec the Lord of the waters that I was 
proceeding, having left the heavens. Searching the nether 
regions, I will tell you everything. After a good search there, 
we wilt select a bridegroom, O Ma&tali!—And penetrating 
then into the nether regions, that illustrious couple, Matali 
and Narada, beheld that Regent of the world—the Lord 
of the waters. And there Narada received worship due to 
a celestial Rishi, and Matali received that equal to what ig 
offered to the great Indra. And both of them skilled in 
business, informed Varuna of their purpose, and obtainiu 
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his leave they began to wander in that region of the Nagas. 
And Narada who knew all the residents of the nether regions 
then began to describe in detail unto his companion all about 
the dwellers of the Naga world. 

“thand Narada said,—Thou hast, O charioteer, seen Varuna 
surrounded by his sons and grandsons. Behold the dominions 
of the Lord of the waters! It is delightful all round and full 
of riches! Even this is the son, endued with great wisdom, 
of Varuna the Lord of the Ocean! He is much distinguished 
for his conduct and disposition and for his holiness. Possessed 
of eyes like lotus leaves, this Pushkara is, indeed, Varuna’s 
much-loved son, Endued with great beauty and delightful to 
behold, he has been chosen by Soma’s daughter as her husband! 
That daughter of Soma, equal in beauty unto a second Sree, is 
known by the name of Jyotsnakali. Indeed, it is said that she 
had once before chose the eldest and foremost of Aditi’s sons 
as her lord! Behold now, O companion of the Lord of the 
celestials, that abode, made entirely of gold, of the wine called 
Varuni! Indeed, having obtained that wine, the gods ac- 
quired their godheads.* These blazing weapons also of every 
kind that thou seest, belonged, O Mitali, to the Daityas who 
have been deprived of their sovereignty. These weapons are 
incapable of deterioration, and when hurled at the foe alwaya 
return iuto the hand that hurleth them. Obtained by the 
gods as the booty of war, they require considerable mental 
energy to be used against foes. Here dwelt in days of 
yore many tribes of Rakshasas and Daityas possessed of 
many kinds of celestial weapons but who were all vanquished 
by the gods+ Behold, there in Varuna’s lake is that fire of 
blazing flames, and that discus of Vishnu surrounded by the 








* tis impossible to render the elegance and chastity of the original 
when the whole meaning depends, as here, on an etymoligical connec- 
tion of the worde used. The fact is, the wine called Mdruni ia known by 
the name of Sura. The gods alao are called the Suras. The true ety- 
waology of the word Suru is one having or owning Sura, Literally ren- 
dered, the passage would read,—"The Surus have attained to their state 
of being Sura owing to this Sura.”—T. . 

t Tread Nirjitas for Nirmitds—T. 
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lustrous splendour of mighty caloric! Behold, there lieth that 
knotty bow that was created for the destruction of the world! 
Tt is always protected with great vigilance by the gods, and 
it is from this bow that the one wielded by Arjuna hath taken 
ite name! Endued with the atrength of a hundred thousand 
bows, the power it assumes at the hour of battlo* is indes- 
cribably great, It punishes all umpunishable wicked kings 
endued with the nature of Rakehasas. This fierce weapon 
was first created by Brahman the utterer of the Veda, The 
great preceptor Cukra hath said that this weapon is a terrible 
one in respect of all kings Endued with great energy, it is 
held by the sons of the Lord of waters. Behold, there in the 
umbrella room is the mighty umbrella of the Lord of the 
waters! It droppeth refreshing showers like the clouds. The 
water dropped from this umbrella, though pure as the moon, 
is yet enveloped by such darkness that*it cannot be seen by 
anybody. There, in these regions, O Matali, innumerable are 
the wonders to be seen! Your business, however, will suffer 
if we spend more time here, We will, therefore, leave this 
region soon ‘—’” 


Section XCVIII. 


“‘Narada continued,—Here in the very centre of the 
world of the Nagas is situate the city known by the name of 
Patalam. Celebrated over all the uviverse, it is worshipped by 
the Daityas and the Danavas, Creatures inhabiting the earth, 
if brought hither by force of the water's current, shriek 
loudly, afflicted with fear. Here the fire known by the name 
of the Asura-jire,t and which is fed by water, continually 
blazeth forth. Held fast by the fiat of the celestials, it moveth 
not, regarding itself as bound and confined! It was here that 
the gods, having first vanquished and slain their foes, quaffed the 
Amrita and deposited the residue, It is from this place that 


pe ee Ee a 
© Lit, “when the hour of action cometh.—T. 
+ I prefer to read, with the Burdwan Pundits, Cutrenu for Chakrena, 
after MaAat.—T. 
$ Called alao the 
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the waning and waxing of the moon are seen. It is here that 
that son of Aditi, the Horse-headed (Vishnu), on the recurreuce 
of every auspicious occasion, riseth, filling at such times the 
universe, otherwise called Suvarnu,* with the sound of Vedic 
hymns and Mantras. And because all watery forms such as the 
Moon and others shower their waters on this region, therefore 
hath this excellent region been called Patdlat It is from hora 
that the celestial elephant Airavata, for the benefit of the uni- 
verse, taketh up cool water in order to impart it to the clouds, 
and it is that water which Indra poureth down as rain. Hero 
dwell diverse kinds of aquatic animals, of various shapes such as 
the Timi and others, which subsist on the rays of the moon.t 
O charioteer, here are many kinds of creatures that die during 
the day, being pierced by the rays of the sun, but all of whom 
revive in the night, the reagou being that the moon, rising 
here every day, laving those deceased creatures with amrita 
by means of his rays that constitue his arms, resuscitate them 
by that touch! Deprived of thcir prosperity by Vasava, it is 
here that many sinful Danavas live confined, defeated by hinr 
and afflicted by Timc§ It was here that the Lord of all 
ereaturea—the great Master of all created things—Mahideva 
—had practiced the severest of ascetic austerities for the 
benefit of all creatures. Herc dwell many regenerate and 
great Rishis addicted to vows called Go and emaciated with 
the recitatoin and study of the Vedas, and who, having sus- 
pended the vital air called Prana, have attained to heaven 
by force of their austeritics. A man is said to adopt the vow 





© The allusion is to the incarnation of Vishnu as the Horse-necked, 
Nilakantha explains Suvaradihyam Jagat to be Veda prapancha, i. ¢. 
the whole Vadas with all their contents, According to him, the sense 
of the pasrage ie that Vishnu in that form swells with his own voice 
the Vedic notes chaunted by the Bréhmanas.—T. 

+ Patanti Jalam sravantiti patalam. Thus Nilakantha.—T. a 

phe. water, which is supposed to Ue the rays of the moon, tha 
moon iteelf, in Hindoo' coamogoay, ‘having a watery origin.—T. * 

§ This expression. is frequently used to signify misfortaue or jil-! Iyek, 
One is anid to be “afflicted by, Time” when he,is overwhelmed by min. 
fortune or adversity. —T. 
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talled Go when ho sleepeth wherever he listeth, and when he 
subsisteth on anything that others place before him, and is clad 
with robes that others may supply. Here in the race of the 
eclebrated elephant Supratika were born those best of ele- 
phants known by the names of Airavana, Vimava, Kumuda, 
and Aujana, the first being the king of his tribe. Look, O 
Mitaii, if there be any bridegroom here that is distinguished 
by the possession of superior merits, for then I will go to him 
for respectfully soliciting him to accept thy daughter! Be- 
hold, here lieth an egg in these waters, blazing with beauty! 
From the comencement of the creation it is here. It moveth 
not, nor doth it burst, Ihave never heard anybody speaking 
of its birth or nature. Nobody kuoweth who its father or 
mother is. It is said, O Matali, that when the end of the 
world cometh, a mighty fire bursts forth from within it and 
spreading consumcth the three worlds with all their mobile 
and immobile. population '—Hearing these. words of Narada, 
Mat&ii answered him, saying,—No one here seems to me to 
be eligible. Let us go hence, therefore, without delay!” 


Section XCIX, 


“ ‘Narada said,—Here is that spacious and clebrated city 
of cities, called Hiranyapura, belonging to the Dattyas and 
Dainavas possessing a hundred diverse kinds of illusion, Here 
in these reyions called Patala, it hath been built with great 
care by the diviue artificer and planned by the Dénava Maya, 
Enadued with great energy and heroism, many Daénavas, having 
obtained boons (from Brahman) in days of old, lived here, 
exhibiting a thousand different kinds of illusion. They were 
incapable of being vanquished by Cakra or any other celestial, 
that is, by either Yama, or Varuna, or the Lord of treasures 
(Kuvera). Here dwell, O Matali, those Asuras called Kala- 
kAsnjus who spraug from Vishnu, and those Rikehasae also 
called Fatudainus who sprang from the feet of Brahman. 
All of them are endued with frightful teeth, terrible impetus, 
tha sped and prowess of the wind, and great energy depending 
an powers of illusion, Besides these, another class of Dinavis 
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ealled Nivatakavachas who are invincible in battle, have 
their abode here. Thou knowest how Cakra is unable to 
vanquish them. Many times, O Matuli, thou, with thy son 
Gomukha, and the chief of the celestials and lord of Cachi 
along with his son, hadst to retreat before them! Behold 
their homes, O Matali, that are all made of silver and gold 
and well-adorned with decorations applied according to the 
rules of art, All those mansions are decked with lapis lazuli 
and corals, and made effulgent with the lustre of tne Arku- 
aphatika® and the radiance of the gem called Vujrasira, And 
many of those palatial residences seem as if they are made of 
shining earth, or of those gems called Padmardgas, or of 
bright marble, or of excellent wood. And they are also 
posseasad of the radiance of the sun or blazing fire. And all 
the edifices, adorned with gems and jewels, are very hign and 
stand close to one another. Of spacious proportions and great 
architectural beauty, it is impossible to say of what material 
these mansions are built or to describe their style of beauty. 
Indeed, they are exceediugly beautiful in consequence of their 
decorations, Behold these retreats of the Duityas for re- 
ereation and sport, these beds of theirs for sleep, these costly 
utensils of theirs set with precious stones, and these seats ulso 
for their use! Behold these hills of theirs looking like clouda, 
these fountains of water, these trees also that move of their 
own will and that yield all fruits and flowers that one may 
ask.t See,O Mitali, if any bridegroom may be had hero, 





* Arka-sphatika ix sometimes employed to signify the flowor called 
Akanda which is very white and which belonga to the natural order 
Culotropis Gigante. I prefer, however, to read it ase compound, not 
sigoifving the sun and the crystal, but a gem called by that name.—T, 

+ Kamcuhérinas and Kémapushpophaldn. The first word, literally 
rendered, would mean “moving at wili.” But at whose will? No 
doubt, Hindoo poets often sposk of trees moving of ticir own will. 
But J suspect the ancient poeta ullude, in theas instances, to eightly 

plants on movable tube. offer the suggestion for what it is worth, 
Similarly, Kemapushpaphrian, literally meaning “yielding flowera and 

4 fruits at will,” refers to those trees that yield fraite ad dowers at all 
weasons of the year.—T. 
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deceptable to thee! If no one can be found, we will; if thon 
likest, go hence to some other part of the world !—Thua 
addressed, M&tali answered Narada, saying,—O celestial Rishi, 
it behoveth me not todo anything that may be disagreeable 
to the dwellers of heaven! The gods and the Danavos, 
though brothers, are ever at hostility with each other. How can 
I, thercfore, make an alliance with those that are our enemies? 
Let us repair, therefore, to some other place, It behoveth me 
not to search among the Danavas! As regards thyself, I 
know that thy heart is ever set on fomentingquarrels !—’” 


Section C. 


“ ‘Narada said,—Thie region helongeth to the birds ali of 
whom possess excellent feathers, They all subsist on snakes, 
They never feel any fatigue in putting forth their prowoss, 
or in making journeys, or in bearing burthens, This race, O 
charioteer, hath multiplied from the six sons of Gadura, 
They are Sumukha, Suniman, Sunetra, Suvarchas, Suruch, 
and that prince of birds called Suvala. Born of Kacyapa’s 
line and enhancing the glory of Vinati’s race, many winged 
ereatnres, the foremost of their species, have by begetting 
children founded and increased a thousand dynasties of birds 
all endnued with nobility of blood. All these creatures are 
endued with great prosperity, have the auspicious whirl called 
Sreenatsn, possess great wealth, and are inspired with great 
might. By their acts they may be said to belong to the 
Kshatriya order, but they are all without any compassion, 
subsisting as they do on snakes, They never attain to spiritual 
.enlightenment in consequence of their preying on their kina- 
men." 1 will now enumerate the chiefs by their names, listen 
to me, O M&tali! This race is much regarded in consequence 
of the favor that is shown to it by Vishnu.t They all wor- 








© For the anakes are the kinsmen of the birds. The former are the 
aona of Kagyapa by his wife Kadru, while the latter are the children of 
the same father by his other wife Vinat&é —T. 

+ Gadura who is the founder of the race, heareth Vishma, and also 
sitteth on the flagstaff of Vishnu's car—T. 
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ship Vishnu, and Vishnu is their protector. Vishou always 
dwelleth in their hearts, and Vishnu is their great refuge. 
These then are their names :—Suvarnachuda, Nagacin, Da- 
yuna, Chandatundaka, Anila, Anala, Vicalakeha, Kundalin, 
Pankajit, Vajravishkambha, Vainateya, Vamana, Vatavega, 
Dickchakshn, Nimisha, Animisha, Tririva, Saptarava, Val- 
miki, Dipaka, Daityadwipa, Saridwips, Sarasa, Padmaketana, 
Sumubka, Chitraketu, Chitravara, Anagha, Meshabrit, Ku- 
muda, Daksha, Sarpinta, Somabhojana, Gurubhara, Kapota, 
‘Suryanetra, Chirantaka, Vishnndharman, Kumira, Parivarhs, 
Hari, Suswara, Madhuparka, Hemavarna, Malaya, Mataricwan, 
-Nigaikara, and Divakara! These sons of Gadura that I name 
dwell in only a single province of this region. I have men- 
tioned those only that have won distinction by might, fame, 
and achiovements. If thou likest none here, come, we will go 
hence, O Mitalit Iwill take thee to another region where 
thou mayst find an eligible husband for thy daughter '—'” 


Section CI. 


“Narada said,—The region where we now are is called 
Resitala and is the seventh stratum below the Earth, Here 
‘dwelleth Surabhi the mother of all kine, she who was born 
of the Amrita, She always yieldeth milk which is the es- 
sence of all the best things of the earth, and which, excellent 
as it is and the one taste, springeth from the essence of the 
six different kinds of tastes (that are talked of). The faultless 
Snravi herself sprang in days of old from the mouth of 
the Grandsire gratified with drinking the Anvrita and vomit- 
ting the best of things.* A single jet only of her milk, 
falling on the earth, created what is known as the sacred and 
the excellent “Milky ocean.” The verge of that ocean all 
Found is always covered with white foam resembling a belt 
of flowers, Those best of ascetics that are known by the 
name of the Foam-drinkers dwell around this ocean, subsisting 
on that foam only. They are called Foam-drinkers because they 








* J. ¢, the vow and the Brahmana,—T. 5 i 
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live, O Matali, on nozhing else save that foam. Engaged in 
the practice of the severest of austerities, the very gods are 
known to fear them. From her are born four other kine, O 
Mitali, supporting the four quarters and, therefore, are they 
called the supporters of the quarters ( Dikpali). Born of 
Surabhi herself, she who supporteth the eastern quarter is called 
Surup&. She who supporteth the southern quarter is called 
Hoansiké, That illustrious eow, O Miétali, of universal form 
who supporteth the western quarter ruled by Varuna is 
known by the name of Subhadri. The northern quarter 
gompriaing the region of virtue, and called after Kuvera the 
Lord of treasures, is supported by the cow named Sarvakim- 
dugha. The gods, uniting with the Asuras, and making the 
Mandara mouatain their pole, churned the waters of the ocean 
and obtained the wine called Varuni, and (the goddess of 
Prosperity and Grace called) Lakemi, and Amrita, and that 
prince of steeds called Uchaicravas, and that best of gems 
called Kaustubha, Those waters,O Matali, that yieldod these 
precious things had all been mixed with the milk of these four 
cows!* As regards Surabhi, the milk she yieldeth becometh 
Sudha unto those that live on Sudha, Swudhd unto thone 
that live on Swadhd, and Amrita unto those that live on 
Amrita} The couplet that was sung by the dwellers of 
Rasitala in days of old is still heard to be recited in the world 
by porsons of learning. That couplet is this,—Neither in the 
region of the Nugas, nor in Swarga, nor in Vimana, nor in 
Tripishtapa is residence so happy as in Rasdtala!—'” 


* The onstruction of the original is so idiomatic that I have been 
obliged to render these two Sloias rather freely. A literal rendering 
would be so roundabout that the reader would scarcely catch the 
mesning.-—T. 

+ By SudAa ia meant the food of the Ndgaz; by Swadhd, the food 
“of the Pitris; and by Amrita, the food of the gods, What these things 
‘ware it is scarcely possible to guesa.—T. 
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Sxorior. CI. 


“Narada said,—This forémost of cities that thou behold: 
est and which resembles the Amardvati of the chief of the 
celestials himself, is known by the name of Bhoguvati. It is 
raled over by Vaeuki, the king of the Nagas, That Cesha 
dwelleth here who in consequence of his ascetic austerities of 
the foremost order iz able to support this earth with all her 
greatness. His body is like that of the White mountain. He 
is decked in celestial ornaments, He hati a thousand heads, 
His tongues are blazing like flames of fire, and he is endued 
with great strength, Taere dwell in bappiness innumeraile 
Nigas—sons of Surasa—possessed of diverse forms and 
decked in ornaments of diverse kinds, bearing the signs of 
gems, Swastika, circles, and drinking vessele, Ail of them 
are endued with great strength and are by nature fierce, Some 
have a thousand heads, some five hundred, some hundred, 
and some three. And some have two heads, and some five, 
and some have seven faces! And all of them are possessed 
of huge bodies that resemble the mountains stretching over 
the earth, Millions and tens of millions are they, in fact, 
uncountable, even as regards those of them that belong to a 
single race! Listen, however, to me as I name a few of the 
more famous ones amongst them. They are Vasuki, Take- 
haka, Karkotaka, Dhananjays, Kaliya, Nahushs, Kamvala, 
Acwatara, Vahyakundsa, Mani, Apurana, Khaga, Vimana, 
El’patra, Kukura, Kukuna, Aryaka, Nandaka, Kalaca, Potaka, 
Kaildsaka, Pinjaraka, Airivats, Sumanmukha, Dadhimukha, 
Cankhs, Nanda, Upanandaka, Apta, Koteraks, Cikhi, Nish- 
thuraka, Tittiri, Hastibhadra, Kumuda, Maylapindaka, the 
two Padmae, Pundarika, Pushpa, Mudgaraparuaka, Karavirs, 
Pitharaka, Samvritta, Vritts, Pindara, Vilwapatra, Mushi- 
kida, Cirishaka, Dilipa, Cankha-cireha, Jyotishke, Aperajita, 
Kauravya, Dhritarashtra, Kuhura, Kricake, Virajas, Dhirana, 
Suv&hu, Mukhara, Jaya, Vadbira, Andhs, Vieundi, Virasa, end 
Surasa, These and many others there are amongst the sons 
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of Kacyapa! See, O Matali, if there is anybody here whom 
thou canst elect |—’ 

“Kanwa continued,—'Matli meahwhile had been looking 
attentively at a person that stood by. And after N&rada had 
ceased speaking, the celestial charioteer with a gratified mien 
asked the Rishi, saying—Of what race is he the delighter— 
that comely youth of great radiance—who standeth before: 
Aryaka of Kauravya’s line? Who is his father, and who his 
mother? Of what Naga’s race is he? Indeed, of what line 
doth he stand as a high flagstaff? In consequence of his 
intelligence, his patience, his beauty, and his youth, my heart, 
O celestial Rishi, hath been attracted towards him! That 
youth will make the best of husbands for my Gunakegi !—’ 

“Kanwa continued—Beholding Matali’s gratification at 
seeing the Naga called Sumukha, Narada informed him of 
the nobility of his parentage and his feats, And he said,— 
Born in the race of Airivata, this prince of Nagas is named 
Sumukha. He is the favourite grandson of Aryaka and the 
daughter’s-son of Vamaua. The fatner of this youth was, O 
Matali, the Naga called Chikura! Not long before was he 
slain by Vinata’s son '—H-»aring this, Matali became highly 
pleased, and addressing Narada, the cnarioteer said,—This 
dest of Navas is. O sire, very acceptable to me for a son-in- 
law! Make an endeavour to secure him, for I am highly 
pleased at the thougnt of bestowing on this Naga, O Muni, 
my dear daughter ‘—’” 


Section CII. 


“‘Nirida then said,—This one is a charioteer of the name 
of Mitai. He is, besides, » dear friend of Cakra. Pure 
in conduct, he nath an excellent disposition and possesses 
numerous virtues. Endued with strength of mind, he hath 
great energy and great might. He is the friend, counsellor, 
and charioteer of Cakra. It has been seen in every battle 
that small is the difference that exists between him and 
"Visava as regards prowess and strength. In all the. battlep 
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between the gods and the Asuras, it is this Matali that 
driveth, by his mind alone, that ever-victorious and best of 
cars belonging to Indra which is drawn by a thousand ateeds! 
Vanquished by Matali by his management of the’ steeds, the 
enemies of the gods are subjugated by Vasava by the use of 
his hands! Defeated beforehand by Matali, the Aswrus are 
subsequently slain by Indra! Métali hath an excellent 
daughter who in beauty is unrivalled in the world, ‘Truthful 
aud well-behaved and possessed of every accomplishment, 
she is known by the name of Gunakeci, He was carefully 
searching the three worlds fur an eligible bride-groom. O 
thou that art possessed uf the splendour of a celestial, thy 
grandson Sumukha hath become acceptable.to him as a 
husband for his daughter. If, O best of serpents, this pro- 
posal be acceptable to thee, quickly make up thy mind, 0 
Aryaka, to take his daughter in gift for thy grandson! As 
Lakshmi in Vishnu’s house, or Swab in that of Agni, so let 
the slender-waistud Guuakegi be a wife in thy race! Let 
Gunakegi, therefore, bo acccpted by thee for thy grandson, 
like Cuchi for Vasava who deserveth her. Although this 
youth hath lost his father yet we choose him fur his virtues, 
and for the respectability of Airavata and thy own. - Indeed, 
it is in consequence of Sunukha’s*merits, his disposition, 
purity, self-restraing und other qualifications, thut M&tuli hath 
come himself, dosirous of giving away his dau 
It behoveth thee, therefore, to honor Matuli 

“Kanwa continued,—‘Thus addressed. by Narada, Aryaka, 
“peholding his graudaon elected usa bridegroom aud rémem- 
_ bering the death of his son, was filled with delight and sorrow 
at the same time. And he then addressed Narada and said,— 
How, O culestial Rishi, can I desire Gunakegi for a daughter- 
in-law? It cannot be, O great Right, that thy words are not 
highly honored by me, for who is there that would uct desira 
an alliance with the friend of Indra! I-hesitate, however, O 
great Muni, in consequence of the ingtability of the very cause 
that would make that alliance lasting ! O thou of great 
effulgence, the author of this youth's being, my son, hath been 
devoured by Gadura!” {Ve are afflicted with sorrow on that 


ighter unto him ! 
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seccount. But worse still, O lord, Vinata’s son, at the time of 
leaving these regions, said—After a month I will devour 
this Sumukha also !—Surely, it will happen as he hath said, 
for we know with whom we have to deal. At these words, 
therefore, of Suparna, we have.become cheerless !—’ 

“Kanwa continued,—Matali then said unto Aryake,—I 
haye formed @ plan. This thy grandson is elected by me as 
my son-in-law! Let this Naga then, proceeding with me 
td Narada, come to the Lord of heaven, the chief of the 
celestials. O best of Nagas! I shall then endeavonr to place 
obstacles in the way of Suparna, and as a last resource we will 
ascertain the period of life that hath been vouchsafed to Sumu- 
kha, Blessed be thou, O Naga, let Sumuka, therefore, come 
with me to the presence of the Lord of the celestials !—Say- 
ing this, they took Sumukha with them, and all the four, 
endued with great splendour, coming to heaven, beheld Cakra 
the chief of the gods seated in all his glory! And it eo 
happened that the illustrious Visbuu also, of four arms, was 
present there. Narada then represented the whole story about 
Miatali and his choice ? 

“Kanwa continued,—‘Hearing all that Narada said, Vishnu 
directed Purandara the Lord of the universe, saying,—Let 
Annrita be given to this youth, and let him be made immortal 
like the gods themselves! Let Ma&tali, and Nérada, and 
Sumukha, O Vasava, all attain their cherished wish throngh 
thy grace !—Pirandara, however, reflecting on the prowess 
of Vinati's son, said unto Vishnu,—Let ‘Amrita be given 
unto him by thee !—Thus addressed, Vishnu said,—Thou art 
the Lord of atl mobile and immobile creatures! Who is there, 
O lord, that would gainsay a gift that may be made by thee! 
—At these words, Cukra gave unto that Naga length of days, 
The slayer of Vala and Vritra did not make hima drinker 
of Amrita. Sumukha, having obtained that boon, became 
Sumukhe* (in reality) for his face was suffused with marks of 
joy. Apd having married Matali’s daughter, he cheerfully 
returned. heme. And Nirada and Kryaka also, filled with 
— 


© bit., one that hath a beautiful or excellent face—T. 
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delight at the success of their object, went away. after haviug 
worshipped the glorious chief of the celestiuls.’” 


Sxetion CIV. 


«Kanwa said,—Mcaowhile, O Bh&rata, the wighty Gadura 
heard what had happened, viz, the bestowat by Cakra of 
length of days on the Naga Sumukha. And inflamed with 
great anger, that ranger of the firmament, Syparna, obstruct- 
ing the three worlds by the hurricane caused by the dapping 
of his wings, quickly came to Vasava, Aud Gadura said,—O 
illustrious one, disregarding me why hast thou interfered with” 
my sustenance! Huving granted me a boon of thy own will,’ 
why dost thou now withdraw it? Tae Supreme Lord of alt. 
creatures hath, from the beginning, ordained what my food is - 
to be! Why dost thou then obstruct that ordinance? I had 
selected this great Négs and had made an appointment in 
respect of time, for with the meat of his body, O god, I had 
intended to offer sustenance to my numerous progeny! When 
he, therofore, hath obtained a boon from thee and -hath 
become unslayable by me, how can I henceforth dare kill 
another of his species? Dost thou sport thus, O Vasava, 
as thou listest ? I, however, shall have to dic, as also the 
members of my family, and the servants whom I have engaged 
in my house! That will, E think, gratify thee,O Vasava! 
Eudeed, Oslayer of Vala and Vritra, I deserve ull this, nay 
more, since being the lord of the three worlds in might I yet 
eonsented to become the servant of another! O monarch of 
the three worlds, Vishuu, however, ia not the only cause of 
my inferiority, for though, O Vasava, I am quite thy equal yet 
the sovereignty of the three worlds resteth iu thee, O chief of 
the colestials! Like thee, I also havo a daughter of Dakshu 
for my mother and Kacyapa for my father: Like thee, I” 
aleo can, without any fatigue, bear the weight of the three 
worlds! I have strength that is immeasurable aud incapable 
of being resisted by any crcature. In the war with the 
Daityas I also achieved grand feats, Crutagri, aud Crutaseva, 

_ aad Vivaswat, and Ruchasdmukha, aud Prasruta, and 
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kaksha amongst the sons of Diti were slain by me! Perching 
yet onthe fagstaff of thy younger brother's car, I carefully 
protect itin battle, and sometimes also I bear that brother 
of thine on my back. It is, perhaps, for this that thou dis- 
regardest me! Who else in the universe is there that ia 
capable of bearing such heavy burthens? Who is there that 
is stronger than myself? Superior though I am, I yet bear 
on my back this younger brother of thine with all his friends ! 
When, however, disregarding me thou hast interfered with 
my food, thou. Kast, O Vasava, inflicted disgrace on me like 
this younger brother of thine that had hitherto been disgracing 
me by making me bear him on my back! As regards thyself, 
O Vishnu, amongst all those endued with prowess and strength 
that haye been born of Aditi’s womb, thou art superior in 
strength ! Yet thee I bear without any fatigue on only one of 
my feathers! Think coolly then, O brother, who amongst us 
is stronger '—’ 

“Kanwa continned,—Hearing these proud words of that 
hird foreshadowing danger, the bearer of the discus, provok-~ 
ing Tarkshya still more, said unto him,—Though so very 
weak, why dost thou, O Gadura, yet regard thyself strong! 
© oviparous crcature, it ill beboveth thee to vaunt thus 
in our presence! The three worlds united together cannot 
bear the weight of my body! I myself bear my own weight 
and thine also! Come now, bear thou the weight of this 
one right arm of mine! If thou canst bear even this, thy 
boast would be regarded as reasonable !—Saying this, the 
holy one placed his arms on Gadura’s shoulders, Thereupon 
the latter’ fell down, afflicted with its weight, confounded, and 
deprived of his senses. And Gadura felt that the weight of 
that one arm of Vishnu was as great as that of the entire 
Earth with. her mountains! Endued with might infinitely 

" greater, Vishnu, however, did not afflict him much, Indeed, 
Achynta did not take his life, That ranger of the eky, 
afflicted then by that immense weight, gasped for breath, 
and began to cast off his feathers. With every limb weaken- 

- ed, and utterly confounded, Gadura was almost deprived of 
his seuses, The winged offspring of Vinalé then, thus con- 
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founded and almost deprived of his senses, and rendered 
utterly helpless, bowing unto Vishnu with bent head, feebly 
addressed him, saying,—O illustrious Lord, the essence of 
that strength which sustains the universe dwelleth in’ this 
body of thine! What wonder, therefore, that 1 should be 
crushed down to the earth by a-single arm of thine stretched 
out at thy pleasnre! It behoveth thee, O divine Lord, to 
forgive this winged creature that perches on thy flagstaff— 
this fool intoxicated with pride of strength* but now ren- 
dered utterly helpless! Thy great strength, O divine Lord, 
was never known to me before! It was for this that I regard- 
ed my own might to be uncqualled!—Thus addressed, the 
“iustrious Vishnu became gratified, and addressing Gadura 
with affection, said,—Lcet not thy behaviour be such again '— 
And saying this, Upendra threw Sumukha with the toe of 
his foot upon Gadura’s breast. And from that time, O king, 
Gadura hath ever lived in friendship with that snake. It was 
thus, O king, that the mighty and illustrious Gadura the son 
of Vinata, afflicted by the might of Vishnu, was cured of 
his pride !’ 

“Kanwa continued,—‘In the same way, O son of Gandbari, 
thou livest, O son, as long as thou approachest not the heroic 
sons of Pindu in battle! Who is there whom Bhima, that 
foremost of smiters, that mighty son of Vayu, and Dhan- 
anjaya the son of Indra, cannot slay in battle! Vishnu him- 
self, and Vayu, and Cakra, and Dharma, and the Agwina,— 
these gods are thy cnemies! Let alone an encounter with them, 
thou art not competent to even look at them on the field! 
Therefore, O prince, do not set thy heart upon war; let peace 
. be made through the agency of Vasudeva! It behoveth thee 
to save thy race thus! This great ascetic Narada witnessed 
with his own eyes the incident (I have related to thee) about 
the greatness of Vishnu, and know that this Krishna is that 
bearer of the discus and the mace!” 
ee 

* Yaladarpavidagdhasya (omitting the genctive suffix) is lit, “con. 
bumed with pride of strength.” Some texts read Valadarpavihinasye 
which is incorrect.—T, 
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Vaicampfiyana continued—“Hearing these words of the 
Rishi, Duryodhana contracted his eyebrowa and began to 
breathe heavily. And casting his eyes then on Radhi’s con, 
he burst out into a loud laughter. And setting at naught 
those words of the Rishi, that wicked wretch began to slap 
his thigh that resembled the trunk of an elephant, And 
addressing the Rishi, he said,—‘2 am, O gréat Rishi, precisely 
what the Creator hath made me! What is to be, must be! 
‘What also hath been ordained in my case must happen! I 
cannot act otherwise. What can these senseless declama- 
tions, therefore, do ?*’” 





Secrion CV. 


Janamejaya said.—“Inseparably wedded to evil, blinded by 
avarice, addicted to wicked courses, resolved upon bringing des- 
truction on his head, inspring grief in the hearts of kinsmen, 
enhancing the woes of friends, afflicting all his well-wishers, 
augmenting the joys of foes, and treading the wrong path, why 
did not his friends seek to restrain him, and why also did not 
that great friend (of Kuru’s race), the holy onet with tranquil 
soul, or the graudsire, tell him anything from affection ?” 

Vaicampiyana said.—"Yes, the holy one did speak. Bhishma 

also spoke what was beneficial, And Narada too said much, 
Listen to all that these said !” : 

YVaicampaiyana continued—"Narada said,—‘Persona that 
listen to the counsels of friends are rare, Friends again are 
rare that offer beneficial counsels, for a friend (in need of 
counsel) is never there where-a friend (offering counsel) is.t 





* There is a slight difference of reading here. The sense, however, 
‘of the passage remains unaffected.—T. 

+ It is doubtful who is referred to by “the holy one” here. Nila. 
antha supposes that Bhagavan Pitsmahas is Vyasa, I am inclined, 
with the Burdwan Pundits, to take it as unconnected with Pitémahas 

“and referring to Krishna. See VaicampSyana’s anawer that followa.—T. 
$e. ¢., the listening friend eeldom agrees with the counselling friend. 
Nilakanths, however, suggests a different meaning. It is this :—“The 
place occupied by a true friend is never occupied by one that profesves 
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O son of Kuru’s race, I think the words of friends ought to 
be listened to! Obstinacy onght to be avoided; for it is 
fraught with great evil. In this connection is cited an old 
story regarding Gilava’a having met with disgrace through 
obstinacy. In ancient times, in order to'try Vigwimitra who 
was then engaged in ascetic austerities, Dharma person- 
ally came to him, having assumed the form of the Risht 
Vagishtha, Thus assuming, O Bharata, the form of one of 
fhe seven Rishis and feigning himself hungry and desirous of 
eating, he came, O king, to the hermitage of Kaugika. There- 
upon Vicwimitra, struck with awe, began to cook Charu 
(which was a preparation of rice and milk and sugar.) And 
in consequence of the care he took in preparing that excellent 
food, he could not properly wait upon his guest. And it was 
not till after the guest had dined on the food offered by the 
other hermits that Vigwimitra succeeded in approaching him 
with the Charu he had cooked and which was still steam- 
ing.—I have already dined ; wait here !—were the words that 
the holy one said. And having said them, the holy one went 
away. And thereupon the illustrious Vigwimitra, O king, 
waited there, And bearing that food on his head and holding 
it with his arms, that ascetic of rigid vows stood. in his asylum, 
still as a post, and subsisting on air, And ashe stood there, 
an ascetic of the name of Gilava, from motives of respect 
and reverence and from affection and desire of doing what 
was agreeable, began to waiton him. And after a hundred 
yeara had passed away, Dharma, again assuming the form of 
Vagishtha, came to Kaugika from desire of eating. And 
beholding the great Rishi Vigwimitra who was endued with 
high wisdom, standing there with that food on his head, 
himeelf subsisting all the while on air, Dharma accepted thab 
food which was still warm and fresh. And having eaten that 
food, the god said,—Gratified am I, O regenerate Rishi !— 
And saying this, he went away. And at those words of 








to beso.” He thinks that  Surhit means a true friend, and Bandy 
One that does good for the sake of come expected return. My interprer 
tation is eatirely supported by the Burdwan Pundit —T. 
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Dharma, Vigwimitra, divested of Kehatriyahood became 
endued with the status of a Brakmana and filled with 
delight.* And pleased as he was with the services and devo- 
tion of his disciple the ascetic Gilava, Vigw&mitra addressed 
him and said,—With ‘my leave, O G&lava, go whithersoever 
thou mayst wish !—Thus commanded by his preceptor, Galava, 
highly pleased, said in a sweet voice unto Vigwimitra of 
great effulgence,— What final gift shall I make thee in con- 
sequence of thy services as preceptor! O giver of honors,f 
it is in consequence of the (fival) present that a sacrifice be- 
cometh successful. The givers of such gifts obtuin emancipa- 
tion! Indeed, these gifts constitute the fruit (that one enjoys 
in heaven). They are regarded as peace and tranquillity per- 
sonified! What, therefore, shall I procure for my preceptor ? 
Oh, let that be said!—The illustrious Vigwamitra knew that 


® The story of Vigwimtra’s promotion to the status of a Briéhmana 
is highly characteristic, Engaged in a dispute with the Brabmana Rishi 
Vagishtha, Vigwiuitra who was a Kshatriya king (the son of Kugika) 
found, by bitter experience, that Kebatriya energy and might backed by 
the whole science of arms, availed uothing against 2 Brahmana’s might, 
for Vagishtha by his ascetic powers created myriads and myriads of 
fierce troops who inflicted a signal defeat on the great Kebatriya king, 
Baffled thus, Vigwdmitra retired to the breast of Himavat and paid 
court toCiva. The great god appeared and Vigwamitra begged him for 
the mastery of the whole ecience of weapons. The god granted his 
prayer, Vigwamitra then came back and sought an encounter with 
‘Vugishtha, but the latter by the aid only of hia Brdkmanical (bamboo) 
stick baffled the fiercest weapons of Vigwimitra, of even celestial eflicacy. 
Humiliated and disgraced, Vigwamitra set bis heart on becoming a 
Brihinaua. He gave up his kingdom and retiring into the woods with 
his queen began to practise the soverest austérities, After the expiration 
of ten thousand years the Creator Brahman appeared before him and 
addressed him as a royal Rishi, Dispirived at this, he devoted himself 
to still severer austerities. At last at Dbarma’s command (as here re- 
ferred to) the great Kehatriya king became a Brahmana, This, in the 
Hindoo scriptares, is the sole instance of a person belonging toa lower 
order becoming a Brahmana by ascetic austerities. —T. 

+ Iustead of manada, some texts read manavam, The meaning then 
‘would be—“Sacrifice with gifts maketh a gan succeasful,”—T 
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he had realiy been conquered by Galava by means of the 
latter’a services, and the Rishi, therefore, sought to dismiss 
him by repeatedly saying —G@o, Go4—But though repeatedly 
commanded by Vigw&mitra to go away, Gialava still addressed 
him in reply, saying—What shall I give ?—And seeing this 
obstinacy on the part of the ascetic Galava, Vigwimitra felt a 
slight accession of anger and at last said—Give me eighb 
hundred steeds, every one of which should be as white as the 
rays of the moon, and every one of which should have one eat 
black. Go, now, O Gialava, and tarry not !—’” 


Section CVI. 


“Narada said—'Thus addressed by VigwSmitra of great 
intelligence, Galava was filled with such anxicty that he 
could not sit or lic down, or take his foud, A prey to anx- 
iety and regret, lamenting bitterly, and burning with remorse, 
Galava grew pale, and was reduced to a skeleton. And smit- 
ten with sorrow, O Suyodhana, he indulged in these lamenta- 
tions :~-Where shall I find affluent friends? Where shall 
I find money? Havel any savings? Where shall I find 
eight hundred steeds of lunar whiteness 7 What pléasure can 
Ihave in eating ? What happiness can be mine in objects 
of enjoyment? The very love of life is extinct in me! 
What need have I of life? Reparing to the other shore of 
the great ocean, or to the furthest verge of the earth, I will 
relinquish my life! Of what use can life betome? What 
happiness, without severe exertion, can be his who is poor, 
unauccessful, deprived of all the good things of life, and 
burthened with debt? Death is preferable to life as regarda 
him who having enjoyed the wealth of friends through their 
friendship for himself, is unable to return their favor! The 
religious acta* of that man lose their efficacy who having 
promised to do an act fails to perform it aud is thus stained 
with falsehood. One that is statued by falsehood cannot have 


a 
* The word used here is Jehtdpuria, meaning sacrifices and sacrificial 
rites, the dedication of tauks, planting of trees, de.—T. 
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beauty, or children, or power, ‘or influence ! How, therefore, 
can auch a one attain to a blissful state? What ungrateful 
man hath ever earned fame? Where, indeed, is his place, and 
where his happiness? An ungrateful person can never win 
‘esteem and affection. Salvation also can never ke hia, He 
that is destitute of wealth is a wretch that can scarcely be 
‘said to live. Such a wretch cannot support his kinsmen 
and friends* Unable to make any rcturn for the benefits ho 
receiveth, he certainly meeteth with destruction, Even I am 
that wretch, ungrateful, destitute of resources, and stained 
with falsehood, for, having obtained my objects from my pre- 
ceptor, I am unable to dohis bidding! Having first en- 
deavoured to the utmost, I will lay down my life! Before this, 
I never craved for any thing from the very gods! The deitics 
xegard me for this in sacrificial places, I will go and seek the 
protection of Vishnu, the divine Lord of the three worlds, of 
Krishna the great refuge of all who are blessed with protec- 
tion! Bowing down unto him, I desire to see that highest of 
all ascetics, the eternal Krishna, from whom flow all those 
‘possessions and enjoyments that are owned by both gods and 
Aswras !—And while Galava was thus lamenting, his friend 
4adura the son of Vinata, appeared in his sight. And Gadura, 
from desire of doing him good, cheerfully addressed him, 
saying,—Thou art a dear friend of mine. It is the duty of a 
friend, when himself in prosperity, to look to the accomplish- 
‘ment of the wishes of friends! The prosperity that I have, 
© Br&hmana, is constituted by V&sava’s younger brother 
Vishou! Before this, I spoke to him in thy bchalf and he 
hath been pleased to grant my wishes! Come now, we will go 
together! I will bear thee comfortably to the other shore of 
the oeean or to the furthest extremity of the earth! Come, 
O Galava! Do not tarry —'” 





Pantranam is explained by Nilakantha to mean Lutumba-dhara~ 
nam, Some texts read Mantraaam meaning consultations with friends, 
er friendly conversation, —T. 
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Szction CVIL 


“Gadura said—'O Galava, commanded I have been by 
the god whois the cause of all knowledge !* I ask thee, 
towards which quarter shall I firat take thee to see what 
lie there? The eastern, the southern, the western, or the 
northern, towards which, O best of regenerate persons, shall 
Igo, O Gilava! That quarter towards which Surya the 
illuminator of the universe first riseth ; where, at eve, the 
Sadhyas engage in their ascetic austerities ; where that In- 
telligence which pervades the whole- universe first springeth ;f 
where the two eyes of Dharma as well as he bimself ara 
stationed ;} where the clarified butter first poured in sacrifice 
subsequently flowed all around ; that quarter, O best of alt 
regenerate persons, is the gate of Day and Time! There the 
daughters of Daksha, in primeval times, gave birth to their 
children! There the sons of Kagyapa first multiplied! That 
quarter is the source of all the prosperity of the gods, for it 
was there that Cakra was first anointed as the king of the 
eclostials! It was there, O rogenerate Rishi, that both Indra 
and the gods underwent their ascetic penances! It is for 
thie, O Brahmans, that this quarter is called Purva (the 
first)! And because in the carliest of times this quarter was 
overspread by the Swrag, it is for this that it is called Purva! 
The gods, desirous of prosperity, performed all their religious 
ceremonies here! Et was here that the divine Creator of tho 
universe first sang the Vedas! It was here that the Gayatri 





© For Jndna-yonind some texts read Ajndna-yonind. If the latter 
reading be adopted, the meaning would be—“of birth (or origin) un- 
known,” Vishnu being ancient or eternal.—T, 

+ The allusion, as explained by Yilakantha, is to the origin of In- 
telligence in consequence of the recitation of the @dyatri which is an 
adoration to Savitri or Surya as some explain. The intelligence or Dhé 
which “pervades the universe” ia the gift of Savitri occasioned by the 
recitativn of the sacred hymn every morning.—T. 

{ Nilakantha coraments on a different reading. I am not sure that 
the reading 1 adopt with the Burdwan Pundits is correct.—T 
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was first preached by Surya unto the reciters of that sacred 
hymn! It was there, O best of Brahmanas, that the Yejur- 
vedas were delivered by Surya (unto Yajnavalkya)! It 
was here that the Soma. juice, sanctified by boons, was first 
drunk in sacrifices by the Suras/ Is was here that the 
Homa-fires, gratified (by mantras), first drank articles of 
cognate origin.* It was hence that Varuna first repaired to 
the nether regions, and attained to all his prosperity! It was 
here, O bull among the twice-born, that the birth, growth, 
and desth of the ancient Vaciehtha took placo! Here first 
grew the hundred different branches of Om/f It was here 
that the smoke-eating Munis ate the smoke of sacrificial 
fires. It was in that region that myriads of boara and other 
animals were killed by Cakra and offered as sacrificial portions 
unto the gods! It is here that the thousand-rayed Sun, 
arising, cousumeth, out of ire, all those that are wicked and 
ungrateful among men and the Asuras, This ia the gate of 
the three worlds! Tnisis the path of hoaven and of felicity! 
This quarter is callod Purva (East)! We will go hither, if 
it pleaseth thee! I shall always do what is agreeable to hin 
who is my friend! Tell me, O Galava, if any other quarter 
pleaseth thee, for we will then go there. Listen now to what 
I say of another quarter!” 





Sxction CVIIL. 


“Gadura continucd,—In- days of yore, Vivaswat, having 
performed a sacrifice, gave this quarter away as a present 
(Dakshind) uvto his preceptor. And it is for this that this 
region is known by the name of Dakshina (south). It is 
here that the Pitris of the three worlds have their habitation 








© These articles of cognate ortgin are clarified butter, milk, and 
other things used az libations in sacrifices—T. 

+ Le. the subdivisions of the Pranave, the mysterious Manira 
which is the beginning of everything, were first promulgated here, 
Nilakantha supposes thia to refer to the origin of the Vedas, the 
Upanishads, and the various branebes of the Crutis and the Smiritis.—T. 
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And, O Br&hmans, it is said that a class of celestials subsiat- 
ing upon smoke alone, also live there. Those celestials also 
that go by the name of Vigwedevas always dwell in this 
region slong with the Pitris. Worshipped in sacrifices in all 
the worlds, they aro equal sharers with the Pitria.* This 
quarter is called the second door of Dharma.t It is here that 
the periods allotted to men are calculated in 7rutis and 
Lavas.{ Io this region always dwell the celestial Rishie, the 
Pitriloka Rishis, and the royal Rishis, in great happiness§ 
Here are Religion and Truth! It is here that the acts (of 
persons) exhibit their fruits. This region, O best of the 
twice-bora, is the goal of the acts of the dead$ It is this 
region, O best of regenerate persons, whither all muat repair. 
And as oreatures are all overwhelmed by darkness, they 
cannot, therefore, come hither in blisa1 Here, O bull among 





® The shares of the Vigwedevas are regarded aa equal to those of the 
Pitris.—T. 

+ To this day, even among uneducated Hindus, the southern direc- 
tion ia called the “door of Yama.” Hepair to the south—ia still a curse 
that is always in the lips of quarrelsome women.—T, 

t Small divisions of time—T. 

§ The celestial Rishis are Narada and others, born of Brahman’s will, 
The Pitriloka Rishis are those among the Pirie that are devoted to 
ascetic austerities. The Royal Rishis are persons like Vigwimitra (doring 
the firat period of his asceticism,) Dwilipa, Bhagiratha, and a thousand 
othera amongst those Kehatriya kings that devoted themselves to rigid 
asceticiam in their last days, having retired from the world.—T. 

$ Nigadyate is explained by Nilakantha aa Prakd;yate (to which he 
adds—Chitraguptadibhis, Chitragupta being the great accountant of 
‘Yama keeping a ledger of the good and the bad acts of all). Avasdyindm 
is explained as Mritdném. The Burdwan Pundits have made a megs of 
thia Soka,—T. 

Tf The first compound of the second line is made up of Vritde-stu- 
@navavodhena, Vritds ia evidently an adjective of sarvas and not of 
@ik, Anavavodhena is “by darkness or ignorance.” The plain meaning ig 
that as all creatures are (more or less) forgetfal of virtue, their journey 
hither does not prove a happy one. The Burdwan Pandita are again in 
error by eupposing that Vritas qualifies dif, Nilakanthn notices a 
different reading, which is Xritwa-tvanavavodicna, This is not happy.—T. 
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regenerate persons, are* many thousands of malevolent R&kah- 
asas in order to be seen by the sinful. Here, O Brahmans, 
in the bowers on the breast of Mandarat and in the abodes 
of regenerate Rishis, the Gandharvas chaunt psalma steal- 
ing away both the heart and the intellect.$ It was here that 
Raivata (a Daitya), hearing the Sama hymns sung in a sweet 
voice, retired to the woods, leaving wife and friends and 
kingdom. In this region, O Bréhmana, Mant and Yavakrita’s 
son together set a limit which Surya can never overstep.9 
It was here that the illustrious descendant of Pulastya, 
Ravana the king of the Rakshasas, undergoing ascetic aus- 
terities, solicited (the boon of) immortality from the gods, 
It was here that (the Asura) Vritra, in consequence of his 
wicked conduct, incurred the enmity of Cakra, It is in this 
region that lives of diverse forms all come and are then 
Gissocitated into their five (constituent) elements. It is in 
this region, O Galava, that men of wicked deeds rot (in 
tortures). It is here that the river Vaitarani flows, filled 
with the bodies of personscondemned to hell.§ Arrived hero, 
persons attain to the extremes of happiness and misery. 
Reaching this region, the sun droppeth sweet waters,1 and 


* Literally, created, The sense, however, is that these are placed 
there for awakening terror in tho breasts of the sinfal.—T. 

+ The mountain that served as a churning staff or pole during the 
churning of the great ocean.—T. 

} The word is Gatha, This is explained by Nilakantha to mean songs 
relating to the mantras of the Sima Vedu.—T. 

$ Savarnt ia Manu the son of Sdvarna. The Sloka refers to the 
southern tropical circle or soletitial line which the sun does not over- 
atep.—T. 

§ Vattarani ia the river that every dead spirit is to cross, Those 
condemned to hell find the waters of this river to be briny and putrid, 
while those that are virtuous find them to be Amrita, The condemned 
dead are called Vattaronds.—T. 

‘T When the sun reaches the sign arka (Cancer) the constellation that’ 
is generally ascendant iscalled Adrd. This is the beginning of the rainy 
season, and the showera then dropped on the probed earth are regard- 
od as very fruitful.—T, 
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.thence proceeding again to the direction named after Vagish- 
tha, once more droppeth dew.* It was here that I once ob- 
tained (for food ) a prodigious elephant battling with an 
enormous tortoise. It was here that the great sage Chakra- 
dhanu took his birth from Surya, That divine sage after- 

wards came to be known by the name of Kapila, and it was 
by him that the (sixty thousand) sons of Sagara were afflicted} 
It was here that a class of Brahmanas named Civas, fully 
mastering the Vedas, became crowned with (ascetic) success, 
Having studied all the Vedue they at last attained to eternal 
salvation. In this region is the city called Bhogavati that is 
ruled by Vasuki, by the Naga Takashake and also by Airivata, 
They that have to journcy hither (after death) encounter here 
athick gloom, And so thick is that gloom that it cannot be 
penetrated by either the Sun himself or by Agni. Worthy of 
worship as thou art, even thou shalt have to pass this road! 
Toll me uow, if thou wishest to sojourn towards this direction, 
Else, listen to an account of ihe western direction !—’” 


Szction CIX, 


“‘Gadura said,—This quarter is the favorite one of king 
Varuna the ruler of the ocean. Indeed, the Lord of the 
waters had his origin here, and it is hither that hia sover- 
eignty lieth, And since it is here that towards the day’a end 
(Pogchat) the sun dismisseth his rays that this quarter, O 
best of the twice-born ones, is called the west (Pagchima)! 
For ruling over all aquatic creatures and for the protection of 
the waters themselves the illustrious and divine Kagyapa in- 
stalled Varuna here (as the king of this region)! Quafting all 
the six juices of Varuna, the moon, the dispeller of darkness, be- 





® For Vagishthim some toxta read Didnishthim, The meaning would 
remain unaltered, only the latter word would signify “the direction 
called after Kuvera the lord of treasures.” In either case it would be 
the North that would be indicated.—T. 

+ Aglance of the Rishi reduced the multitudinous progeny of Sagara 
into ashea,—T. 
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cometh young again in the beginning of the lighted fortnight, 
It was in this quarter, O Br&hmana, that the Daityas were 
routed and bound fast by the Wind-god. And afflicted by a 
mighty tempest and breathing hard (as they ficd), they at 
last laid themselves down in this region to sleep (the slumber 
that knowa no waking). Hither is that mountain called Asta 
which is the cause of the evening twilight and which (daily) 
receiveth the Sua lovingly turning towards it, It is from 
this quarter that both Night and Sleep, issuing out ab 
the close of day, spread themselves as if for robbing all 
living creatures of half their allotted periods of life. It was 
here that Cakra, beholding (his step-mother) the goddess 
Diti lying asleep in a state of pregnancy, cut off the fotus 
(into fortynine parts), whence sprang the (forty nine) Marute, 
It is towards this direction that the roots of Himavat stretch 
towards the eternal Mandara (sunk in the ocean). By jour- 
neying for even a thousand years one cannot attain to the 
end of those roots.* Itis in this region that Suravi (the 
mother of cows), repairing to the shores of the extensive 
jake adorned with golden lotuses, pourcth forth her milk. Here 
in the midst of the occan is seen the headless trunk of the 
illustrious Swarbhanu (Rabu) who is always bent upon de- 
vouring both the sun and the moon.f Here is heard the loud 
chaunting of the Vedus by Suvarnagiras who is invisible and 
of immeasurable energy and whose hair is eternally green. It 
- is in this region that the daughter of the Muni Harimedhas 


* There is a difficulty in this Sloka about the word Cdgwatam 
meaning “eternal.” Does it qualify Mandaram, or ia it an adverb qualify 
ing Fatt? The sense, I think, wouldnot vary much if Cagwatam is 
parsed either way. What the poet means by saying that the end of 
the roots cannot be attained by going on and on for even a thousand 
yenra is that the depth of the oceanie immeasurable. Vide the descrip- 
tion of the ocean given in the beginning of the Adi Parva.—T. 

+ The head of Réhu, which in consequence of the Amrita it drank 
is immortal, seeka to devour the sun and the moon. These attempts, in 
Hindoo fiction, are supposed to produse the eclipses.—T. 

1 £ ¢ who is endued with eternal youth, the marks of old age 
never being noticeable in him.—T. . 
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remained transfixed in the welkin in consequence of Surya’s 
injunction couched in the words—Stop, stop! Here, O 
Galava, wind, and fire, and earth, and water, are all free, 
both day and night, from their painful sensations. It ia 
from this region that the aun’s course begins to deviate from 
the straight..path, and it is in this direction that all the 
luminous bodies (the constellations) enter the solar spere, 
And having moved for twenty eight nights with the sun, they 
come out of the sun’s course to move in accompaniment with 
the moon. Itisin this region that the rivers which alwaya 
feed the ocean have their sources. Here, in the abode of 
Varuna, are the waters of the three worlds, In this region is 
situate the abode of Ananta the prince of snakes, And hera 
ia the unrivalled abode also of Vishnu who is without begin« 
ning and without end.* In this region is also situate the 
abode of Pavana, the friend of Agni. And here too is the 
abode of the great Rishi Kagyapat the son of Mavichi. Tha 
western quarter is thus narrated to thee in course of telling 
thee of the different points. Tell me now, O Galava, towards 
which side, O best of regenerate persons, shall we go!—’” 


Sxction CX. 


“‘Gadura said,—O Brahmans, since this quarter saveth 
from sin, and since one attaineth to salvation here, it ia for 
this saving» (Uttdrana) power that it is called the North 
(Uttara). And, O G&lava, because the abode of all the 
treasures of the north streches in a line towards the east and 
the weat, therefore is the north sometimes culled the central 


* Literally, “of the unborn and undying Vishou."—T. 

+ It is popularly supposed that the Caspian lake is none else than 
the Kdcyapiya Hrad of the Puranas, on whose shores the great 
Kapyapa is ssid to have lived and won ascetic success, That lake 
Barkal, towards its east, was called Jndradyumna Sard seems to me 
to be pretty certain. In the description given of Pandu’s progreas and 
of the Alzaé chain, called in the Mosdbidratu, the Oatagringa mountain, 
we have & true description of the trans-Himalyan tracts —T, 
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region (madhyama). And, O bull among the twice-born, in- 
this region that is superior to all, none can live that is une 
amiable, or of unbridled passions, or unrighteous! Hither in 
the asylum known by the name of Vadari eternally dwell 
Krishna who is Narayana’s self, and Jishnu that most exalted 
of all male beings, and Brahman (the Creator)! Hither on the 
breast of Himavat always dwelleth Mahegwara endued with 
the effulgence of the fire that blazeth up at the end of 
the Fuga. As Purusha he sporteth here with Prakrité 
{the universal mother). Except by Nara and Nar&yana, he ia 
incapable of being seen by the diverse classes of Munis, 
the gods with Vasava at their head, the Gandharvaa, the 
Yakshas, and the Siddhas. Though invested with Mayd, him 
the eternal Vishnu alone of a thousand heads and thousand 
legs can behold! It was in this region that Chandramas (the 
moon) was installed in the sovereignty of the entire regenerate 
order. It was in this region, O thou foremost of all acquainted 
with Brahma, that Manadeva first receiving her on his head 
afterwards gave (the sacred stream) Ganga falling from the 
heavens, to the world of men! It was here that the Goddess 
(Umi) underwent ber ascetic austerities from desire of obtain- 
ing Mahecwara (as her lord)! It was in this region that 
Kama, the wrath (of Civa), Himavat, and Um4, all together 
shone brilliantly.* Is was bere, on the breast of Kailiss, O 
Galave, that Kuvera was ivatalled in the sovereignety of tha 
Rakshasas, the Yukshas, and the Gundharygs. Jt isin thia 
region tbat (Kuvera’s gardens called) Chaitraratha lie, and 
it it is here that the asylum of (the Munis called the) Vai- 
khanasas is sivuate, It is here, O bull. among the twice-born, 
that (the celestial stream called) Mandakini, and (the 
mountain ) Mandara are to bescen. It is here that tho 
gardens called Saugandhi-kanana are always guarded by 
the Rakshasas. Here are many plains covered with grassy 
verdure, as also the plantain forest, and those celestial treed 
(called the) Santd@nakas. It is in this region, O Gilava;” 





* Vide the atory as given in the Kalike Purana, or by Kélidiss in 
bin “Birth of the War Géd."—T, 
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that the Siddhas with souls ever under control and always 
sporting at will, have their fit abodes abounding with every 
ebject of enjoyment. It is here that the seven Rishie with 
Arundhati may be seen. It is here that the constellation 
Switt is to be seen, and it is here that it first rises tothe view, 
Tt is in this region that the Grandsire (Brahman) dwelleth in 
the vicinity of Yagna (sacrifice embodied). It is in thia 
quarter that the sun, the moon, and the other luminaries 
are soen to revolve regularly, It isin this region, O fore- 
moat of Brahmanas, that those illustrious and truth-speaking 
Munis called by the name of Dhamd, guard the source of 
the Ganges* The origin and’ physical features and ascetic 
penances of these Munis are not known at all, The thou- 
sand dishes they use (for serving the food offered in hospita- 
lity) und the edibles also they create at will, are all a mys- 
tery. The man, O Gilava, that passeth beyond the point 
guarded by these Muni, is certain, O foremost of Brahma- 
nas, to meet with destruction. None else, O bull among 
Brahmanas, save the divine Narfyana, and the eternal Nara 
called also Jishna, succeeded in passing beyond the point so 
guarded. It is in this region that’ the mountains of Kailase 
Hie, the abode of Ailavila (Kuvera). It was here that the ten 
Apsaris known by the name of Vidyutprabha had their origin. 
In covering, O Brihmana, the three worlds with three steps 
(in the sacrifice of Vali the Asura king), Vishnu had covered 
this whole northern region; and, accordingly, there is a spot 
here called Vishnupada. And it is 60 called after the foot- 
print of Vishnu caused on that occasion. Here, in this quater, 
ata place called Uviravija, by the side of the golden lake, 
king Marutta performed, O foremost of Brahmanas, a sacrifice ! 
It is here that the brilliant and shining gold mines of Hima- 


* The source of the Ganges is called Gangédwtra, and sometimes, 
Gayantikd, It is inaccessible, and ordinary men are belived to be incap- 
ableof enduring the etxreme cold of this region, It seems that this 
epot was formerly guarded by.a clase of Munts who always warned away 
pilgrims desirous, from ignorance, of reaching it. These Munss were 
wery like the monks of St Bernard.—T. , 
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vat exhibited themselves to the illustrious and regenerate 
Rishi Jimuta. And Jimuta gave away the whole of that 
wealth to the Brahmanas. And having given it away, “that 
freat Rishi solicited them to call it after his own name, 
And hence that wealth is known by the name of the Jaimuta 
gold. Here, in this region, O bull among Brahmanas, the 
Regents of the worlds, O Galava, every morning and evening, 
proclaim,— What business of what person shall wedo? It is 
for these, O foremost of Brahmanas, and other incidents, that 
the Northern is superior to all quarters! And because this 
region is superior (Uttara) to all, therefore is it called the 
north (Uttara). The four regions have thus, O sire, been, one 
after another, described to thee in detail! Towards which 
quarter then dost thou desire to go? Iam ready, O foremost 
of Brihmanas, to show thee all the quarters of the earth !—'” 





Secrion CXI. 


“Galava said—O Garutman, O slayer of foremost snakes, 
© thou of beautiful feathers, O son of Vinat&, carry me, O 
Tarkhya, to the East where the two eyes of Dharma are first 
opened! O take me to that East which thou hast first describ- 
ed, and whither, thou hast said, the gods are always present! 
Thou hast said that thither both truth and virtue reside. I 
desire to meet all the gods. Therefore, O younger brother of 
Aruna, take me thither, so that I may behold the gods !— 

“Narada continued,—'Thus addressed, the son of Vinata 
replied unto that Brahmana, saying—Mount thou on my 
back !—And thereupon the Muni Galava rode on the back 
of Gadura, And -Galava said,—Thy beauty, O devourer of 
snakes, as thon proceedest, seemeth to be like that of the 
Sun himself in the morning, that maker of the day endued 
with a thousand rays! And, O ranger of the skies, thy speed 
isso great that the very trees, broken by the storm caused 
by the flapping of thy wings, seem to pursue thee in thy 
course! Thou seemest, O tenant af the welkin, to drag by 
the storm caused by thy wings, the very Earth with all the 
waters of her oceans, and with all her mountains, woods, and 
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forests! Indeed, the tempest caused. by the motion of thy 
wings seems to continually raise into mid air the waters of the: 
pea with all their fishes and snakes and crocodiles, I sea 
fishes possessed of similar faces, and Timis, and Timingtlas, 
and enakes endued with human faces, all crushed (by the 
tempest raised by thy wings)! My ears are deafened by the 
roar of the deep! So stunned am I thatI can neither hear 
nor see anything! Indeed, I have forgotten my own purpose ! 
Slacken thy speed, O ranger of the sky, remembering the risk 
to a Brahmana’s life! O sire, neither the sun, nor the cardi- 
nal points, nor the welkin itself, is any longer perceptible to 
me! Isee only a thick gloom around me. Thy body is no 
longer visible tome! I see only thy two eyes, O oviparous 
being, resembling two radiant gems! I cannot see either thy 

“ody or my own! At every step I behold the sparks of fire’ 
emitted from thy frame! Stop without delay these sparks of 
fire and extinguish the dazzling radiance of thy eyes! O son 
of Vinata, slacken this exceeding speed of thy course! O 
devourer of snakes, I have no business to go with thee! Desist, 
© blessed one, I am unable to bear this speed of thine! I 
have promised to give my preceptor eight-hundred white steeds 
of lunar effulgence, each having one ear black in hue! I see 
no way, O oviparous being, of fulfilling my pledge! There ia 
but one way that I can see, and that is to lay down my own 
life! I have no wealth of my own, nor any wealthy friend, nor 
can wealth, -however immense, procure the accomplishment of 
my object I— 

“Narkda continued—‘Unto Galava uttering these and many 
other words of abject entreaty and sorrow; the son of Vinata, 
without slackening his speed, laughingly replied, saying,— 
Thon hast little wiedom, O regenerate Risht, sinc thou wishest 
to put an end to thy own life! Death can never be brought 
about by one’s own efforts. Indeed, Death is God himself! 
‘Why didst thou not, before this, inform me (of thy purpose) 7* 


— 

_ ™® Itecems that the Burdwan Pundits have misunderstood this Sloka. 
‘They seom to hold that Gadurd is referring to G&lava’s not having express. 
od his foare about the journey beforeharid. There can be little doubt, how- 
ever, that Gadura alludes to bis friend's promise abollt the steeds,—T. 
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There are excellent means by which all this may be accom- 
plished! Here is this mountain called Rishabhs on the sea 
side. Restiug here for sometime and refreshing ourselves with 
food, I will, O Galava, return !—’” 





Srcrion CXII. 


“Nirada said,—‘Alighting then on the peak of the Risha-| 
bha, the Br&hmana and the bird beheld a Brihmana lady of 
the name of Candili engaged there in ascetic penances, And 
Gadura and Galava both saluted her by bending their heads, 
and worshipped her.* And thereupon the lady enquired after 
their welfare and gave them seats, And having taken their 
seats, both of them took the cooked food the lady offered them, 
after having first dedicated it to the gods with Mantras. And 
having taken that food, they laid themselves down on the 
ground and fell into a profound sleep. And Gadura from desire: 
of leaving that place, upon awaking, found that his wings had 
fallen off, Indeed, he had become like a ball of flesh, with 
only his head and legs. And beholding him come to that 
plight, Gilava sorrowfully enquired, saying—What is this 
condition that has overtaken thee as the consequence of thy 
sojourn here? Alas, how long shall we have to reside here? 
Hadst thou harboured any evil and sinful thought in thy 
mind! It cannot, Iam sure, be any trivial sin of which thow 
hast been guilty Thus addressed, Gadura replied unto the 
Brahmana, saying,—Indeed, O regenrate one, I entertained 
the thought of carrying away this lady crowned with ascetic 
puccess from this spot to where the Creator himself, the divine 
‘Mahideva, the eternal Vishnu, and both Virtue and Sacrifice 
perzonified, five together, for (aa I thought) this lady should 
live there! I shall now, from desire of doing myself good, 





® Hore also the Bengalee translators have fallen into an error. They 
seem to imagine that Abhinddya refers to Suparna, while Abhipatya to 
‘Gdlava, The true construction is that bofh participles refer to Suparns 
and Gdiava. There is no reason why Gadura should only salve and 
Gétava, without nalfting, only worship the lady—T. 
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prostrate myself before this holy lady, and pray unto her, 
seying,— With a heart full of pity I had, indeed, entertained 
sucha thought! Whether I acted rightly or wrongly, even 
this wae the wish, evidently against thy own, that was 
cherished by me from. my respect for thee! It behoveth thee, 
therefore, to grant me forgivences, from the nobility of thy 
heart !\—That lady thereupon became gratified with that prince 
of birds and that bull of Brihmanas. And addressing Gadura, 
shee said,—-Fear not, O thou of beautiful feathera! Resume 
thy wings, and cast off thy fears! I was contemned by thee, 
but know that I do not pardon contempt! That sinful being 
who would entertain contempt for me, would speedily fall away 
from all blissful regions! Without a single inauspicious ine 
dication about me, and perfectly blameless as I am, I have, 
in consequence of the purity of my conduct, attained to high 
(ascetic) success !*—Purity of conduct beareth virtue as its 
fruit. Purity of conduct beareth wealth as its fruit. It is 
purity of conduct that bingeth on prosperity. And it is purity 
of conduct that driveth away all inauspicious indications! Go 
thou, O blessed prince of birds, whitheraoever thou wishest, 
from this place! Never entertain contempt for me, and take 
care that thou dost dot contemn women ‘that may even be 
truly blameable! Thou shalt again be, as before, invested 
with both strength and energy —(At these words of that lady) 
Gadura had his wings again, and they became even stronger 
than before. And then with Caindili’s leave, Gadura (with 
G&lava on his back) took his departure. But they failed to 





* Bome texts, notably the Burdwan one, read Latehanate and 
Minditais for ‘Alukehanais’ and ‘Aninditais! The unpronounced short. 
@, never interfering with the metre, is very often an el@ment of great 
ambiguity in Sanakrit poetry. The whole discussion between Pundits 
Ipwaraabandra Vidyasigar aod Téranéth ‘Frakavichaspati, regarding 
the competence of » Bréhmana to take more than one wife of the same 
order, tarns entirely on the presence or absence of this short a in » 
Sloka of Manu. In the present instance, however, it is not difficult to 
determine that the short a does not occur, for the meaning the Burdwan 
Pandita give is very farfetched and is not consistent with the speech of 
the lady.—T. 3 
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find the kind of steeds they were in search of, And it s0 
happened that Vicwamitra met Galava on the way. And 
thereupon that foremost of speakers addressed Gilava in the 
Presence of Vinat&’s son and said—O regenerate one, the 
time is already come when thou shouldst give me the wealth 
thou hadst promised me of thy own accord! I do not know 
what thou mayst think! Ihave waited so long, I will wait 
for some time more! Seek thou the way by which thou maya 
succeed (in the matter of thy promise) !—Hearing these words, 
Gadura addressed the cheerless Galava who was overwhelmed 
with sorrow, saying,—What Viywamitra said unto thee before 
hath now been repeated in my presence! Come, therefore, 
O best of Brihmanas, we will, O Galava, deliberate on the 
matter! Without giving thy preceptor the whole of the wealth 
(promised by thee), thou canst not even sit down !—'?’ 


Section CXIII. 


“Nirada said,—‘Gadura then, that foremost of winged 
beings, adressed the cheerless Galava and eaid,—Because it is 
created by Agni in the bowels of the earth and augmented 
by Vayu, and because also the earth itself is said to be Hiran- 
maya, therefore is wealth called Hiranya.* And because 
wealth supports the world and sustains life, therefore is it 
called Dhana.t It is for serving these ends that Dhana 
(wealth) exists from the beginning in the three worlds, On 
that Friday when either of the two constellations—the Purva- 
bhadra or the Uttarabhadra—is ascendant, Agni creating 





_ © Agni the fire god, ia sometimes called Hiranyaretas, Wealth 
(gold, silver, @p), ia popularly supposed to be the creation of Agni or 
Hiranyaretas, + It ia augmented by Vayu the Wind god, because he, 
as the friend of Agni, garded to be alwaya present where his 
friend is, The Earth again ie called Hiranmayam, It in for these 
reasons that wealth is called Hiranya. It is needless to say that this 
etymology is very fanciful. The trath is that because wealth is called 
Hiranya thorefore the Earth ia said to be Hiranmaya, and Agni, ite 
creator, is called Hiranyaretas.—T. 
+ This etymology atso is of a piece with the above.—T, - 
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wealth by s fiat of his will, bestoweth it on mankind for the 
increase of Kuvera’s stock.* The wealth (that is embowelled 
in the Earth) is guarded by (the deities called) the Ajuikapate 
and the Ahivradnas,t and also by Kuvera, Exceedingly 
difficult of attainment, that wealth, therefore, O bull among 
Brahmanas, is rarely attained. Without wealth there is no 
chance of thy acquisition of the ( promised) steeds, Beg 
thou, therefore, of some king born in the race of some royal 
sage, who may, without oppressing his subjects, crown our 
suit with success! There isaking born in the Lunar race, 
that is my friend. We will go to him, for he, amongst all on 
Earth, hath great wealth! That royal sage is known by the 
naime of Yayati, and he is the son of Nahusha. His prowess 
is incapable of being baffled. Solicited by thee in person, and 
urged by me, he will give (what we seek), for he hath immense 
wealth, equal unto what belongeth to Kuvera the lord of 
treasnres! Even thus, by accepting a gift, O learned one, 
pay off thy debt to thy preceptor '—Talking thus and thus 
thinking upon what was best (to be done), Gadura and Gilava 
together went to king Yay&ti who was then in his capital 
called Pratisthina. The king received them hospitably, and 
gave them excellent Argha aud water to wash their fect 
And the king then asked them the cause of their advent, 
And thereupon Gadura answered, saying,—O son of Nahusha, 


© This is a very difficult Slota, I have adopted the explanation that 
Nilakantha gives. Proskthupadubhydm isin an instrumental dual, The 
first Cukre (locative) is “on Friday.” Dhanapatau is explained as 
Kuverarya Vriddhartham, Ihave accordingly rendered it “for the in- 
creaso of Kuvern’s stock,” although literally it should be “for Kuvera” 
or “for Knvera’s increase.” The second Citra is Anala or Agni an all 
lexicons give. Chittdrjitam is literally “caused by the mind,” hence, 
“created by a fit of the will.” The fact seems to be that formerly, 
Persons desirous of obtaining wealth propitiated Agni on such Fridaya 
on which the two constellations of Bhadrd were ascendant. It waa 
believed that Agui would then point out the place underneath which 
wealth lay embowelled.—T. 

+ These are respectively the presiding deities of the two constellax 
tions already mentioned.—T, 

. To 421 
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this ocean of asceticism, called Galava, is my friend! He had 
been, O monarch, e disciple of Vigw&mitra for many thousand 
years, This holy Brahmana, when commanded by Vicwimitra 
{to go away whitherseever he chose), addressed his preceptor 
St that time, saying,—J desire to give something as preceptor’s 
fee !—Knowing this one’s resources to be poor, Vigwamitra 
‘did not ask for anything. But when he was repeatedly 
addressed by this Brahmans en the subject of the tutorial fee, 
‘the preceptor, under a slight accession of wrath, said,—Give 
me eight hundred white steeds of good pedigree and lunar 
radiance, and each having one ear black in hue! If, O Galava, 
thou desirest to give anything to thy preceptor, let this then 
be given !—It was thus that Vaigwimitra endued with wealth 
‘of asceticism said unto him in anger. And thie bull among 
Bréhmanas is on that account burning with great grief. 
Unable to fulfil that command (of his preceptor), he hath now 
‘come to take thy shelter! O tiger among men, accepting 
‘this as alms from thee, and filled once more with cheerfulness, 
he will, after paying his preceptor’s debt, devote himself to 
severe ascetic penances! A royal Rishi as thou art, and, 
therefore, endued with wealth of asceticism of thy own, this 
Br&hmana, by giving thee a portion of his wealth of aseeticiam, 
will make thee richer in wealth of that kind! As many hair, 
© lord of men, as there are on a horse's body, so may regiona 
of bliss, O ruler of Earth, are attained by him that giveth 
away a horse in gift! This one isaa fit to accept a gift as 
thou art to make s gift, Let, therefore, thy gift (in this 
instance) be like milk deposited in a conch shell !*—’” 


* The meaning of this favorite simile of Sanskrit poeta for illustra- 
ting the fitness of both donor and donee is this: milk is white and 
pure ; if deposited in a conch shell, the vessel being equally white and 
pure, is worthy of such use,—T, 
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“Nérada said,—‘Thus addressed by Suparna in excellent 
words fraught with truth, that performer of a thousand 
sacrifices, that foremost of givers, that liberal ruler of all the 
Kicis, the lord Yay&ti, revolving those words in his mind and 
reflecting on them coolly, and seeing before him his dear 
friend Tarksbya and that bull among Brahmanas, Galava, 
and regarding the alms sought as an indication, highly praise- 
worthy, of (Galava's) ascetic merit, and in view particularly of 
the fact that those two came to him having passed over all 
the kings of the Solar race, said,—Blessed is my life today, 
and the race aleo in which Iam born hath, indeed, been 
blessed today! This very province also of mine hath equally 
been blessed by thee, O sinless Tarkshya!* There is one 
thing, however, O friend, that I desire to say unto-thee, and 
that is, Tam not so rich now as thou thinkest I was, for my 
wealth hath suffered a great diminution! I cannot, however, 
O ranger of the skies, make thy advent here a fruitless one. 
Nor can I venture to frustrate the hopes entertained by this 
regenerate Rishi! I shall, therefore, give him that which 
will acomplish his purpose! If one having come for alms, 
returneth disappointed, he may consume the (host's) race! 
O eon of Vinata, it is said that there is no act more sinful 
than that of sayiig—J have nothing—and thus destroying 
the hope of one that cometh, saying,—Give ! Tne disappointed 
man whose hopes have been killed and object not accomplish- 
ed, can destroy the sons and grandeons of the person that 
faileth to do him good, Therefore, O Galava, take thou this 
daughter of mine, this perpetuator of four families't In. 
beauty she resembleth a daughter of the cvlestials. She is- 





* Saphalam is lit., “fruitful,” and taritam is “gaved.” The sense, 
however, is that of “blessed.”—T. 

+ These four fumilies are her father’s, her mother’s, her husband’s 
and her husband’s mother's.—T. 
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capable of promoting every virtue. Indeed, owing to her 
beauty, she is always solicited (at my hands) by gods and men 
and Asuras! Let alone twice four hundred stceds cach with 
& black ear, the kings of the earth will give away their whole 
kingdoms as her dower! Take thou, therefore, this daughter 
of mine named Madhavi! My sole desire is that I may have 
a daughter's-son by her !—Accepting that daughter in gift, 
Gilava then, with Gadura, went away, saying,— We will again 
see thee! And they took that maiden with thom. And Gilava’s 
oviparous friend addressed him, saying,—Tie means have at last 
been obtained whereby the steeds may be earned !—And saying 
this, Gadura went away to his own abode, having obtained 
Galava's permission, And after the prince of birds had gone, 
Qalava, with that maiden in his company, began to think of 
going to some one among the kings who would be able to give 
fi (fit) dower for the maiden, And he firet thought of that 
best of kings, Haryyagwa of Iksb&ku’s race, who ruled at 
Ayodhya, was eudued with great energy possessed of a large 
army consisting of four kinds of forces, had a woll-filled trea- 
sury aud abuudance of corv, and who was dearly loved by his 
subjects, and who loved the Brahmanas well. Desirous of 
offspring, he was living in quiet an-l peace, and engaged in 
excellent austerities. And the Brahmana Céalava, repairing 
unto Haryyagwa, said,—This maiden, O king of kings, will 
increase the family of her husband by bringing forth offspring ! 
Accept her from me, O Haryyagwa, as tny wife, by giving 
mea dower! I will tell thee what dower thou shalt have to 
give. Hearing it, sottle what thou shalt do!—’” 


Section CXY. 


“Narada said,—'That beet of monarchs, king Haryyagwa, 
after reflecting for a long while and breathing a long and hot 
sigh about the birth of a son, at last suid,—Those six limbs 
that ought to be high are high in this maiden. Those seven 
again that ought to be slender are slender in her. Those 
three avain which ought tv be deep are decp in her, Aud 
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lastly, those five that ought to be red are red in her.* It seems 
that she is worth being looked at by even the gods and tho 
Asuras, aod accomplished in all the arts and sciences} 
Possessed of all auspicious indications, she will certainly bring 
forth many children, She is even capable of bringing forth a 
s0n who may become an emperor. Having regard to my 
wealth, tell me, O foremost of Brahmanas, what should be her 
dower !—G.ilava said,—Give me eight hundred stecds, born 
in a good country, of lunar whiteness, and each with one 
ear black in hue. This auspicious and large-eyed maiden will 
then bocome the mother of thy sons like the fire-stick becom- 
ing the genetrix of fire —’ 

“Narada continued,—Heariug these words, that royal sage, 
king Haryyacwa, filled with sorrow but blinded by lust, address- 
ed Galava, that foremost of Rixhis, saying,—I have only two 
hundred steeds about me of the kind wanted by theo, although: 
of other kinds, all worthy of sacrifice, I have many thousands 
moving about (in my dominions!) O Galava, I desire to beget 
only one son upon this damsel. Kindly grant'this request of 
mine !—-Hearing these words of the king, that damsel said 
unto Galava,—A reciter of Brahma granted mo a boon that 
I would, after each delivery, be a maiden again. Give me 
away, thcrefure, to this king, acecpting his oxcellent stceda, 








* The limba that shonld be “prominent” or “elevated” in order to 
conatitute an indication of beauty or auspiviousness are variously men- 
tioned. Tha general opinion seems to be that these six only, viz, the 
back of ench palin, the two dorat, and the two bosoma should be elevated, 
Another opinion would seem to iudicate that the two bosoms, the two 
hips, and the two eyes should be so, The seven that should be delicate 
or slender are unanimously mentioned aa the skin, the hair, the teeth, 
the fingers of the hand, the fingers of the feet, the waist, and the neck. 
The three that should be deep are the navel, the voice, aud the under. 
standing. The five that should be red are the two palma, the two outer 
corners of the eyes, the tongue, the nether and the upper lips, and the 
palate. Tirese five atso, ave variously given.—T. 

+ Vuhudevtsurdlota— worthy of being looked at by gods and Asuras, 
Puhugundhtroudarcanda—accomplished in all the arta and sciences of the 
Gandhervas, such as singing, dancing, dv. —T. 
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In this way full eight hundred steeds may be obtained by thee 
from four kings in succeasion, and I also may have four sons, 
Collect thou the wealth intended for thy preceptor, in this 
way! Even this is what I think. It depends, however, on 
thee, O Brahmans, as to how thou shouldst act'—Thus ad- 
dressed by that maiden, the Muni Galava said these words 
unto king Haryyacwa,—O Haryyagwa, O best of men, accept 
this damsel for a fourth part of the dower that I have settled, 
and beget only one son upon her !—Taking then that maiden 
and worshipping Galava, the king in due time and place had 
by her a son of the kind wished for, And the son ao born 
came to be called by the name of Vasumanas. Richer than all 
the wealthy kings of the earth, and resembling one of the 
Vasus themselves, he became a king and giver of great wealth, 

“After some time, the intelligent Gilava came back and,” 
approaching the delighted Haryyagwa, said unto him, —Thou 
hast, O king, obtained 2 son! Indeed, this child is like the 
Sun himself in splendour! The time hath come, O foremost of 
men, for me to go to some other king for alms '—Hearing 
these words, Haryyacawa who was ever truthful in speech and 
steady in acts of manliness, and remembering that the balance 
of six hundred steeds could not be made up by him, gave 
Madhavi buck to Galava. And Madavi also, abandoning that 
blazing kingly prosperity, and once more becoming « maiden, 
followed the footsteps of Galava. And Gilava too, saying— 
Let the steeds remain with thee !—then went, accompanied by 
the maiden, to king Divodiss.'” 





Section. CXVI, 


“ ‘Narada said,—‘Galava then, addressing Madhavi, said,—- 
The ruler of the Kivis is an illustrious king known by the 
name of Divodisa. He is the son of Bhimasena, is endued 
with great prowess, and is a mighty sovereign, O blessed 
maiden, we are now going tohim! Follow me slowly and 
grieve not. That ruler of men is virtuous and devoted to truth 
and hath his passions under contro! !—~’ 

“Narada continued, ‘When the Muni came before that- 


Yasa Pav, ] UDYOGA PARYA. 343 


king, be was received with due hospitality by the latter, 
‘Gilava then began to urge the monarch for begetting a child, 
Thus addressed, Divodasa said—I heard of all this before, 
Thou needst not speak much, © Brahmana! I may tell thee, 
‘O beat of Brahmanas, that as soon as I heard of this matter, 
my heart was set upon it, This also is a mark of great 
honor to me that passing over all other kings thou hast come 
tome! Without doubt, thy object will be gained. In the 
matter of the steeds, O Galava, my wealth is like that of king 
Haryyagwa. I shall, therefore, beget only one royal son upon 
this maiden !—Hearing these words, that best of Brahmanas 
gave that damsel unto the king, and the king thereupon duly 
wedded her. And the royal suge then sported with her as 
Surya with Prabhavati, Agui with Swaha, Vasava with Cachi, 
Chandra with Rohini, Yama with Urmila,* Varuna with Gauri, 
Kuvera with Riddhi, Narayana with Laksmi, Sagara with 
Jahnavit Rudra with Rudrani, the Grandsire with Saraswati, 
Vagishtha’s son Caktri with Adricyanti, Vagishtha with Arun- 
dhati (called also Akshamala ), Chyavana with Sukanya, 
Pulastya with Sandhya, Agastya with the princess of Vidarbha 
(Lopimudra), Satyavat with Savitri, Bhrigu with Puloma 
Kacyapa with Aditi, Richika’s son (Jamadagni) with Renuka, 
Kugika’s son (Vigw&mitra) with Haimavati, Vribaspati with 
Tara, Cukra with Cataparvaé, Bhumipati with Bhumi, Purura- 
vas with Urvaci, Richika with Satyvati, Manu with Saraswati, 
Dushmanta with Cakuntala, the eternal Dharma with Dhriti, 
Nala with Damayanti, Narada with Satyavati, Jaratkarn with 
Jaratkaru, Pulastya with Pratichy’, Urnayus with Menaké, 
Tumvure with Rambhé, Vasuki with Catagirsh’, Dhananjaya 
with Kaméri, Rima with the princess of Videha (Sita), or 
Janarddana with Rukmini. Aud unto king Divodisa thus 
sporting with and taking delight in her, Madhavi bore a son 


* Some texts read DAumornd for Wunita—T. 
+ Sdgura is the Ocean personified, aud Jahnavi ia another name for 
the river Ganga or Ganges. The sacred river is 20 called becaune of the 


Rishi Janna having once drunk ber up and jet her out again through bia 
huse,—T. 
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named Pratarddana. And after she had borne him a son, the 
holy Galava come to Divodasa at the appointed time, and said 
unto him,—Let the maiden come with me, and let the steeds 
also (thou art to give me) remain With thee, for I desire to go 
elsewhere, O ruler of earth, for dower |—Thus addressed, the 
virtuous king Divodisa, who was devoted to truth, thereupon 
gave back the maiden tu Galava at the appointed Lime!’ ” 


Sxcrion CXVIL 


“Narada snid—Tho illustrious Madhavi, faithful to her 
promise, abandoning that prosperity and once more becoming 
a maiden, followed the footsteps of the Brahmana Gilava. 
And Gilava whose heart was set upon the accomplishment of 
his own business, reflecting (upon what he should do next) 
then went to the city of the Bhojas for waiting upon king 
Uginara. And arrived beforo that king of unbaffled prowess, 
Galava addressed him, saying,—This maiden will bear thee 
two royal sony! Aud, O king, begetting upon her two sons 
equal unto the Sun and the Moon, thou mayst attain all thy 
objects both here and hereafter! As her dower, however, O 
thou that art conversant with every duty, thou shalt have to 
give me four nundred steeds of lunar splendour, each having 
one ear black of hue! This effort of mine (for obtaining the 
steeds) is ouly on account of my pree-ptor, otherwise I myself 
have uothing to do with them! If thou art able (to accept 
my terms), dy as I bid thee without any hesitation! O royal 
sage, thon art now childless! Beget, O king, a couple of 
children! With offspring (so begot) as a raft, save thy Pitria 
and thyself also! © royul sage, he that hath fruit in the 
shape of offspring to cnjoy, ucver falleth from heaven! Nor 
hath such a person to go to that frightful hell whither the 
childless are destined to go '—Heariny these and other worda 
of Gilava, king Uginara replicd unto him, saying,—I have 
heard what thou, O Galava, hast said! My heart also is 
inclined (to do thy bidding) ! The Supreme Ordainer, however, 
is all-powerful! I have only two hundred steeds of the kind 
indicated by thee, O best of Br3hmanas! Of other kinds, I 
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have many thousands moving about (in my dominions)! I 
will, O Gilava, beget only one son upon her, by treading the 
path that hath been trod by others (such as Haryyagwa 
and Divodisa)! I will act after their manncrin the matter 
of the dower, O best of Brahmanas! My wealth exists for 
only my subjects residing in the city and the country, and not 
for my own comforts and enjoyment! That king, O virtuous 
one, who giveth away for his own pleasure the wealth that 
belongeth to others, can never earn virtue or fatne! Lot this 
maiden endued with the radiance of a celestial girl be presented 
to me! I will accopt her for begetting ouly one child !—Hear- 
ing these and muny other words that Uyinara spoke, that best 
of Brahmanas, Galava, then applauded the monarch and gave 
him the maiden. And making Uginara accept that damsel, 
Galava went into the woods, And like a righteous man en- 
joying the prosperity (won by his deeds), Uyinara began to 
sport with and enjoy that damsel in valleys and dales of 
Inountains, by fountains and falls of rivers, in mausions, delight- 
ful chambers, variegated gardcus, forests and woods, agreeable 
places, and terraces of houses, And in duc time was born 
unto him a soa of the splendour of the morning sun, who 
afterwards became an exculleut king celebrated by the name 
Civi, And after the birth of that son, the Brahmana Gilava 
came to Ugiuara, and taking back from him the maiden, went, 
O king, to sce the son of Vinata.’” 


Secrion CXVIII. 


“Narada said— ‘Seeing Galava, Vinata’s son smilingly ad- 
dressed him, saying,—By geod luck it is, O Brihmana, that 
T behold theo successful —Galava, however, hearing the words 
spoken by Gadura informed him that a fourth part of the 
task was still unfinisned. Gadura then, that foremost of all 
speakers, said unto Galava,—Do not make any endeavour (to 
obtain the remaining two hundred), for it will not succeed, 
In days of yorc, Richika sought at Kanyakuvja Gadhi’s 
daugntor Satyvati for muking her his wife. Thereupon 
Gauhi, O Galava, addressing the Rishi, said—0O holy one, let 
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a thousand steeds of lunar brightness, each with one ear black 
of hue, be presented to me!—Thus requested, Richika said, 
—So be it !—And then wending his way to the great mart 
of steeds (Agwa-tirtha) in Varuna’s abode, the Rishi obtain- 
ed what he sought and gave them unto the king. Performing 
@ sacrifice then of the name of Pundarika, that monarch 
gave away those steeds (as Dakshén@) unto the Brihmanas, 
‘The three kings (to whom thou hadst applied) had purchased 
those horses from the Brihmanas, each to the number of two 
hundred. The remainiog four hundred, © best of Brahmanas, 
while being transported over the river, were taken by the 
Vitast@.* Therefore, O Gilava, thow canst never have that 
which is not to be had! De thou then, @ virtuous one, present 
unto Vigwimitra this maiden as an equivalent for two bundred 
steeds, along with the six hundred (thon hast already ob- 
tained)! Thou wilt then, O best of Brahmanas, be freed from 
thy grief and crowned with syocess!—Galava then, saying 
—So be it,—and taking with him beth the maiden aud the 
steeds, weat with Gadura in his company unto Viowémitra, 
And arrived in his presence, Galava said,—Here are six hun- 
dred steeds of the kind demanded by thee! And this maiden 
is offered (as an equivalent) for the remaining two hundred ! 
Let all these be accepted by thee! Upon this maiden have 
been begotten three virtuous sons by three royal sages! Leb 
a fourth, foremost of all, be begotten upon her by thee! And 
thus let the number of steeds, eight hundred, be regarded 
dy thee as full, and let me also, freed from thy debt, go and 
practise ascetic penances aa I list!—Vigwimitra then, behold- 
ing Galava in the company of the bird, and that highly 
beautiful maiden, said—Why, O Galava, didst thou not give 
me this maiden before ? Four sons then, sanctifiers of my race, 
would all have been mine alone! Iaccept this maiden of 
thine for begetting upon her one son! As regards the steeds, 


®* The latter half of this Stoke is variously read, The correct reading, 
apprehend, is Niyamdndns Santare hritanydean Vitastaya i. ¢, “while 
transported across, were taken (down) by the (river) Vitasts”—the 
latter beiug one of the five rivers of the Panjab.—T. 
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Tet them graze in my asylum !—Saying this, Vigwimitra of 
great effalgence began to pass his time happily with her. And 
Madhavi bore him a eon of the name of Ashtaka, And aa. 
soon as that son: was born, the great Muni Vicwkmitra af- 
dressed him to both virtue and profit," and gave him. those 
(six hundred) steeds, Ashtaka then went to a city. bright 
as the city of Soma. And Kusika’s son (Vigwimitra) algo, 
having made over the damse! to: his dissiple, himsclf went 
into the woods, And Gélava also, with (his friendy Suparna,. 
having (in this way) succeeded in giving (his preceptor) the 
fee he had demanded, with a cheerful heart addressed that 
maiden and said,—Thow hast borne a son who is exceedingly. 
eharitable, and another who is exceedingly brave, aud a third 
who is devoted to: truth and righteousness, and yet another 
who is a performer of great sacrifices! O- beautiful maiden,. 
thou hast, by these sons, saved not only thy father, but four 
kings aod myself also! Go now, O thou of slender waist — 
Saying this, Galava dismissed Gadura that devourer of snakes, 
and returning the maiden unte her father, went into the 
woods.’ ” 


Sxcrion CXIX. 


“Narada said,—'King Yayati then, desirous again of dis- 
posing of his daughter in Swayamwvara, went to a hermitage 
eu the confluence of the Ganga and the Yamuni, taking 
Madhavi with him on a chariot, her person decked with 
garlands of flowers, And both Puru and Yadu followed 
their sister to that sacred asylum. And in that spot was. 
assembled a vast concourse of Nagas and Yakehas and 
human beings, of Gandharvas and animals and birds, and of 








* This is, perhaps, too Hteral a version to be: intelligible to the 
general reader. The meaning is that 38 soon as the son was born, the 
Ricks inatructed him in the ways of virtue and profit, It mattered 
Hittle whether the child was very young, for the sagea could, when: 
they pleased, at once, by a aingle effort of the will, communicate the 
whole cricle of knowledge to their disciples.—T. 
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dwellers of mountains and trees and forests, and of many 
inhabitants of that particular province. And the woods all 
around that asylum were filled with numerous Rishis resem- 
bling Brahman himself, And while the sclection had com- 
menced of a husband, that maiden of the fairest complexion, 
passing over all the bridegrooms there assembled, selected 
the forests her lord.* Descending from her chariot and 
saluting all her fricnds, the daughter of Yay&ti went into the 
forest which is always sacred, and devoted herself to ascetic 
austerities, Reducing her body by mouns of fasts of various 
kinds and religious study and rigid vows,t she adopted the 
deer’s mode of life, And subsisting upon soft and green 


© Nirdicyamaneshu— Lit. “while the bridegrooms were being pointed 
out,” ¢ ¢ “while the selection had commenced.” What usually takes 
place in a Simyamvara in this:—-All the candidates for the maiden's 
hand sit within a palatial enclosure, apart from one another, on their 
respective seats, These seats are on elevated platforms called Manchas, 
with steps attached for ascent and descent, The maiden then comes 
out, accompanied by a bevy of beautiful female attendants, one of 
whom bears in her hands a plate whereon area garland of flowern 
and a few auspicious articles, A male relative, generally a brother, 
accompanies the girl, Hia duty is to take the gir! from one platform 
to another aud inform her as to who the ocurpant is of each, till, of 
course, the girl places the floral wreath on the neck of a particular 
prince. Sometimes the duty of pointing out the princes one after 
another is entrusted to bard or professional eulogixt, and laudatory 
speeches are made by him at the foot of every Mancha. The interest the 
scene excites ix exceedingly great and never flags till the selection is 
actually made. As the maiden turns away from a particular Mancha, 
ita occupant becomea cheerless, while the face of Lim who is sitting 
next brightens up with hope. The Hindoo poets always describe with 
genuine feeling and great ardour the whole scene. Tha Swuyamoare 
Canto in Vaishadha by Srikarsha, and in Rughuange by Kalidisa, as 
specimens of poetry and descriptive power, woul compare with any- 
thing in the whole range of European literature. —T. 

t Atmunas laghutdn kritwa in “redn 
ing herself lu 





ng herself in weight,” or make 
t. Nilakantha supposex that this means “making her 
souk light by abandoumng the load of Juuaion., &e.” Ling ix certainhy 
farfetched, -'T 
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grass-blades resembling the sprouts of lapis Lizuli and which 
were both bitter and sweet to the taste, and drinking the 
swoct, pure, cool, crystal, and very superior waters of sacred 
mountain-streams, and wandering with the deer in forests 
destitute of lions and tigers, in deserts free from forest con- 
flagrations, and in thick woods, that maiden, leading the life 
of a wild doc, earned great religious merit by the practice of 
Brahmucharyu austerities, 

««(Meanwhile] king Yay&ti, following the practice of kings 
before him, submitted to thoinfluence of Time, after having 
lived for many thousands of ycars. The progeny of two of 
his sons—those foremost of men—Purn and Yadu, multiplied 
groatly, and in consequence thereof, Nahusha’s son won great 
respect both in this and the other world, O monarch, dwelling 
in heaven, king Yayati, resembling a great Rishi, became an 
object of much regard and enjoyed the highest fruits of those 
regions, And after many thousands of years had passed away 
in great happiness, on one occasion while seated among the 
illustrious royal sages and great Rishis, king Yayati, from 
folly, ignorance, and pride, mentally disregarded all the gods 
aod Rishis, wud all haman beings. Thereat the divine Cakra 
—the slayer of Vala—at once read his heart. And those royal 
sages ulso addrossed him, saying,—Fie, fie /—And beholding 
the sou of Nahusha, the questions were asked,—Who ie this 
person ?@—Whut king's son is he ?—Why is he in heuven ?— 
By wht acts hath he won success ?—Where did he carn 
ascetic merit ?—For whet hath he been known here ?—Who 
knoweth him ?—The dwellers of heaven, thus speaking of that 
monarch, asked one auother these questions about Yayati, 
that ruler of men, And hundreds of heaven's chariotecrs, and 
hundreds of those that kept heaven’s gates, and of those that 
were in charge of heaven’s seais, thus questioned, all answered, 
—We do not know hin! And the minds of all were tem 
porarily clouded, so that none recognised the king, and there- 
upon the monarch was soon divested of his splendour. ” 


[Broavan 


Sxorrox CXX. 


“Nirads said —'Removed from his place and pushed away 
from his seat, with heart trembling in fear, and consumed by: 
burning remorse, with his garlands dimmed in lustre and his. 
knowledge clouded, shorn of his crown and bracelets, with 
head swimming and every limb relaxed, diveated of orna- 
ments and robes, incapable of being recognised, sometimes 
seeing and sometimes not seeing (the other residents of 
heaven), filled with despair, and his understanding a perfect 
blank, king Yayati fell headlong towards the earth, And: 
before the king fell down he thought within himeelf,—What 
inauspicious and sinful thought was entertained by me in 
consequence of which I am hurled from my place ?—And alk 
the kings there, as also the Siddhas and the Apearas, laugh- 
ed at seeing Yayati losing his hold and on the point of falling 
down. And soon, O king, at the command of the king of" 
the gods, there came a person whose business it was to hurl 
down those whose merits were exhausted. And coming there, 
he said unto Yayati—Extremely intoxicated with pride, there 
is none whom thou hast not disregarded! In consequence 
of this thy pride, heaven is no longer for thee! Thou deserv- 
est not a residence here, O son of a king! Thou art not recog- 
nised here, go, and fall down !—Even thus the celestial mes- 
senger spoke unto him. Nahusha’s son then said, repeating 
the words three times—If fall I must, let me fall amongst the 
righteous !—And saying this, that foremost of persons that 
had won high regions by their acts, began to think of the 
particular region whereon he should fall. Beholding mean- 
while four mighty kings, viz, Pratarddana, Vasumanas, Civi 
the son of Usgiuara, and Ashtaka, assembled together in the 
woods of Naimisha, the king fell amonst them. And those 
monarchs were then engaged in gratifying the lord of the 
celestiala by performance of the sacrifice known by the nama 
of Véjapeya. And the smoke arising from their sacrificial 
altar reached the very gates of heaven, And the smoke that 
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‘rose thus, looked like a river connecting both the earth and 
‘the heaven, And it resembled the sacred stream Gang 
while descending from heaven to earth. And smelling that 
‘emoke and guiding his course by it, Yay&ti the lord of the 
vaniverse descended on the earth. And the king thug fell 
amongst those four lions among rulers, who were all endued 
with great beauty, who were foremost of all performers of 
-sncrifices, who were, indeed, his own relatives, and who 
resembled the four Regents of the four quarters, and looked 
like four mighty sacrificial fires! And thus in consequence of 
‘the exhaustion of his merits, the royal sage Yayiti fell among- 
‘st them, And beholding him blazing with beauty, those kings 
asked him, saying—-Who art thou? Of what race, country, 
‘or city art thou? Art thou a Yakeha, or a god, a Gan- 
dharva, or a Rikshasa ? Thou dost not seem to be a human 
being? What object hast thou in view?—Thus questioned, 
Yay&ti answered,—I am the royal sage Yayati. Fallen am I 
from heaven in consequence of the exhaustion of my virtue! 
Having desired to fall amongst the righteous, I have fallen 
‘amongst you !—The kings then said—O foremost of persons, 
may that wish of thine be realized! Accept thou our virtues 
and the fruita of all our sacrifices |~Yayati replied, saying,—I 
‘am not a Brihmana competent to accept a gift! On the other 
dand, Iam a Kshatriya! Noris my heart inclined towards 
ieasening the virtues of others !—’ 

“Narada continued,— About this time Madhavi, in course 
of her purposeless wanderings, came there. Beholding her, 
those monarchs saluted her and said,—What object hast thou 
incoming here! What command of thine shall we obey? 
‘Thou deserveat to command us, for all of us are thy sons, O thou 
that art endued with wealth of asceticism !|—Hearing these 
words of theirs, Madhavi was filled with delight, and ap- 
proaching then her father, she reverentially ealuted Yay&ti. 
And touching the heada of all her sons, that lady engaged 
in ascetic austerities said to her father,—Being my sons these 
all are thy daughter’s-sons, O king of kinga! They are not 
strangers to thee! These will save thee! The practice is not 
new, its origin extending to antiquity. I am thy daughter 
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Madhavi, O king, living in the woods after the manner of the 
deer! I also have earned virtue. Take thou a moiety, And 
because, O king, all men have a right to enjoy a portion of 
the merits earned by their offspring, it is for this that they 
desire to have daughter’s-suns ! Even this was the case with 
thyself, O king, (when thou madest me over to Glava) !—At 
these words of their mother, those monarchs saluted her, and 
bowing down unto ulso thoir maternal grawisire, repeated those 
very words in a loud, incomparable, and sweet voice, and 
making, as it were, the whole earth resound therewith, in 
order to rescue that maternal grandsire of theirs who had 
fallen down from heaven! And at that time Galava also came 
there, and addressing Yayaui, said,—Acccpting au eighth part 


” 


of my ascetic austerities, uscuni thou to heaven again }—' 


Secrion CXXI, . 


“Narada said—'As soon as that bull among inen, king 
Yuyati, was recognised by those virtuous persons, he rove again 
to heaven, without having had to touch the surface of the 
earth. And he regained his celestial form and had all his 
anxieties utterly dispelled. And he rose again, decked with 
celestial garlands and robes, adorned with celestial ornaments, 
sprinkled with celestial scents, and furnished with heavenly 
attributes, and without having been compelled to touch the 
earth with his feet. Mcanwhile, Vasninanas who was cele- 
brated in the world for his liberality, first addressing the 
king, uttered these words in a loud voice,—The merit that I 
have won on earth by my unblameable conduct towards men 
of all orders, I give unto thee! Be it all thine, O king! The 
merit that one winneth by liberality and forgiveness, the 
merit that is mine in consequence of the sacrifices I have 
performed, let all taat also be thine !—After this, Pratarddana, 
that bull amongst Kshatriyas, said,—Ever devoted to virtue 
as also to war, the fame that hath here been mine as @ 
Kehatriya in consequence of the appellation hero (by which T 
am known),—be that merit thine !—After this, Civi the intelli- 
gent son of Usiuara said these swect words,—Unto children 
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and women, in jest, danger, or calamity, in distress, or at dice, 
I have never spoken a falsehood! By that truth (which FE 
have never sacrificed) ascend thou to heaven! I can, O king, 
give up all objects of desire and enjoyment, my kingdom, 
yea, life itself, but truth I cannot give up! By that truth, 
ascend thou to heaven! That trath for which Dharmas, that 
truth for which Agni, that truth for which he of a hundred 
sacrifices, have each been gratified with me, by that truth 
aacend thou to heaven !—And lastly, the royal sage Ashtika 
the offspring of Kugika’s son and Madhavi, addressing Nahu- 
sha'’s son (Yayti) who had performed many hundreds of sacri- 
fices, said,—I have, O lord, performed hundreds of Pundarika, 
Gosava, and Vajapeya sacrifices! Take thou the merit of 
these! Wealth, gems, robes,—I have spared nothing for the 
performanee of sacrifices! By that truth ascend thou to 
heaven !~And that king, thereupon leaving the earth, began to 
ascend towards heaven, higher and higher as those daughter’s- 
sons of his, one after another, said those words unto him. Aad 
it was thus that those kings, by their good acts, speedily 
saved Yay&ti who bad been hurled from heaven, It was 
thus that those daughter's sons born in four royal lines, those 
multipliers of their races, by means of their virtues, sacrifices, 
and gifts, caused their wise maternal grandfather to ascend 
again to heaven. And those monarchs jointly said,—Endued 
with the attributes of royalty, and possessed of every virtue, 
we are, O king, thy daughtcr’s sons! (By virtue of our good 
deeds) ascend thou to heaven '—’” 


Srction CXXIi, 


“Narada said— Sent back to heaven by those righteous 
kings distinguished by the liberality of their sacrificial pre- 
sents, YaySti possessed of daughter’s-sons dismissed them and 
reached the celestial regions.* Attaining to the eternal re- 





* The Hteral meaning of Gropita is “caused to be ascended,” or 
“eaused to be placed ;” dathita, literally rendered, would be “hegan to 
reside,” or “resided."—T, 
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gion obtained through the merit of his daughter’s-sons, and 
adorned by his own deeds, Yay&ti, bathed in a shower of 
various fragrant flowers and hugged by well-perfumed sad 
delicious breezes, blazed forth with great beauty. And cheer- 
fully received back into heaven with sounds of cymabls, he was 
entertained with songs and dances by various tribes of Gun- 
dharvas and Asuras. And diverse celestial and royal Rishia 
and Chdranas began to pay their adorations to him. And the 
deities worshipped him with an excellent Argha and delight- 
ed him with other honors, And after he had thus regained 
heaven and tranquillity of heart, and had once more become 
freed from anxiety, the Grandsire, gratifying him by his 
words, said—Thou hadst earned the full measure of virwe 
by tny eartbly deeds, and this reyion (that thou hadso 
won) was eternal, as thy deeds are in heaven!* Thou hadst, 
however, O royal sage, destroyed thy acquisitions by thy 
vanity alone,t and tnereby covered the hearts of all the 
denizens of heaven with darkness in consequence of which 
none of them could recognise thee! And since tnou couldst 
not be recognised thou wert hurled hence! Saved once 
more by the love and affection of thy daughter's-sons, thou 
bast once more arrived here, and regained this unchangeable, 
eternal, sacred, excellent, stable, and indestructible region 
won before by thy own deeds !—Tuus addressed, Yay&ti said, 
—O holy one, I bave a doubt which, it behoveth thee, to 
dispel ! O Grandsire of all the worlds, it behoveth me not to 
ask any one else! Great was my merit, augmented by a 
(virtuous) rule over my subects for many thousands of years 





» Chatushpadas dharmas—Virtae with its four feet, 1 ¢, virtue in 
full measure, or the full measure of virtue. Laudyena dormand—by 
earthly deeds, £ «, work performed on earth or in life. The Burdwan 
Pundits render it as ‘work benefiting the world” which ie certainly not 
the meaning here.—T. 

+ Subvitena in explained by Nilskanthe to mean—“belief or senti- 
went that there is none equal to me in acts well-performed.” This, 
no doubt, ia the sense, bot the word Suérita alove does not signify 
zo much. I think the pasaage is incorrect, and the right reading hus yey 
to be determined -—T, 
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and won by innumerable sscrificea and gifte! How could 
merit (so great) be exhausted so soon in consequece of 
which I was hurled hence? Thou knowest, O holy one, that 
the regions created for me weré all eternal! Why were all 
those regions of mine destroyed, O thou of great effulgence? 
~The Grandsire answered, saying,—Thy merit, augmented 
by a (virtuous) rule over thy subjects for many thousands of 
years and won by innumerable sacrifices and gifts, was ex- 
bausted by one only fault, in consequence of which thou wert 
hurled (from this region)! That fault, O king of kings, was 
thy vanity, for which thou hadst become an object of contempt 
with all the residents of heaven! O royal sage, this region 
ean never be made-eternal by vanity, or pride of strength, or 
malice, or deceitfulness, or deception! Never disregard those 
that are inferior, or superior, or in the middle station ! 
There is not a greater sinner than he who is consumed by the 
fre of vanity! Those men that will converse upon this fall 
end re-ascension of thine, will, without doubt, be saved even 
if overtaken by calamity —’ : 

“Narada continued,—‘O monarch, even such was the dis- 
tress into which Yayati fell in consequence of vanity, and auch 
the distress into which Galava fell owing to his obstinacy! 
They that desire their own good should listen to friends that 
wish them well. Obstinacy should never be entertained, for 
obstinacy is always the root of ruin. For this reason, O son of 
Gindhiri, forsake vanity and wrath! © hero, make peace 
with the sons of Pindu! Avoid anger ‘* O king, that which 
is given away, that which is done, the austerities thet are 
practised, the libations that are poured on fire, not one of 
these is ever destroyed or suffereth any diminution! None else, 
again, enjoyeth the fruits of these save he that is their agent.+ 





* SamrambAa in rendered by the Burdwan Pundits as “preparation 
for war,” which is incorrect, It means, anger or wrath, or fury, or 
rage, &0,—T 
* + The meaning is, “thou Duryodbana art the only person who shalt 
have to suffer for thy misdeeds ; for the fruite of bad, ae of all good 
acts, touch the doer only.” 
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He that succeedeth in understanding this truly superior and 
excellent history that is approved by persons of great learning 
as well as by those that are freed from anger and lust, and 
that is enforced by various references to acriptures and reason, 
obtaineth a knowledge of virtue and profit and desire, and 
enjoyeth the sovereignty of the whole world ! ”* 


Szorton CXXII, 


: “Dhritarashtra said,—‘O holy one, it is even so as thou, O 
Narada, sayest! My wishes also are precisely such, but, O 
holy one, I have no power (to carry them out)! "f 

Vaigampyana continued—“The Kuru king, having ssid 

, these words unto Narada, then addressed Krishna and said,— 
Thou hast, O Kegava, told me that which leadcth to heaven, is 
beneficial to the world, consistent with virtue, and fraught 
with reason ! I am not, however, Osire, independent! Duryo- 
dhana never doth what is agrecable to me! Do thon, there- 
fore, O mighty-armed Krishna, O best of persons, strive to 
persuade that foolish and wicked son of mine who disobeyeth 
my commands! O mighty-armed one, he never listencth to the 
beneficiat words, O Hrishikega, of Gandhiri, or of the wise 
Vidura, or of other friends headed by Bhishma, all of whom 
seek his good! Do thou, therefore, thyself counsel that crooked, 
senseless, and wicked-souled prince, of evil disposition and 
sinful heart! By doing this, O Janarddana, thou shalt have 
done that noble act which a friend should ever do!—Thua 
addressed, he of Vrishni’s race, conversant with all the truths 
of virtue and profit, approached nearer to the ever wrathful 
Duryodhana and ssid unto him these sweet words :—O Duryo- 
dhana, O best of the Kurus, listen to these word of ming,- 
uttered especially for thy good as also, O Bharata, for that 
of thy followers! Theu art born in a race that ie distinguished 





* Hitam is Abhimatam, Vahudhd pradharitam is explained by Nila-. 
kantha to mean Castrayultyadibhis nigohitom. Trivargadrishtis is one who 
hath obtained a aight of the three, viz, virtue, profit, and desire—T. 

+ Or, rather, ‘I am not the master,’ eo that I am powerless to do” 
what I wish, my son being ungovernable !—T. + 


Yama Parva) UDYOGA PARVA, 352 


for its great wisdom! It behoveth thee to act righteously aa 
I indicate! Possessed of learning and endued with excellent 
behaviour, thou’ art adorned with every excellent quality! 
They thaé are born in ignoble families, or are wicked-souled, 
cruel, and shameless,—they only, O sire, actin the way that 
seemeth acceptable to thee! In this world the inclinations of 
those only that are righteous seem to be consistent with the 
Gictates of virtue and profit. The inclinations, however, of those 
that are unrighteous seem to be perverse, O bull of Bharata’s 
race! The disposition that thon art repeatedly manifesting 
is of that preverse kind! Persistence in such behaviour is 
sinful, frightful, highly wicked, and capable of leading to death 
itself ! It is, besides, causcless,* while again thou canst not, O 
Bharata, adhere to it long! If, avoiding this which is produc- 
tive only of woe, thou wilt achieve thy own good, if, O 
chastiser of foes, thou wilt escape from the sinful and dis- 
reputable deeds of thy brothers, followors, and counsellors, 
then, O tiger among men, make peace, O bull among the 
Bharatas, with the sons of Pandu who are all endued with 
great wisdom and great bravery, with great exertion and 
great learning, and all! of whom have their souls under com- 
plete control! Such conduct will be agreeable to and can- 
duce to the happiness of Dhritarashtra who is endued with 
great wisdom, the grandsire (Bhishma), Drona, the high-souled 
Kripa, Somadatta, the wise Valhika, Agwatthaman, Vikarna, 
Sanjaya, Vivinggati, and many of thy kinsmen, O chastiser 
of foes, and many of thy friends also! The whole world, O 
sire, will derive benefit from that peace! Thou art endued 
with modesty, born in a noble race, hast learning and kind- 
ness of heart! Be obedient, O sire, to the commands of thy 
father, and aleo of thy mother, O bull of Bharata’s race! 
They that are good sons always regard that to be beneficial 
which their father commands. Indeed, when overtaken by 
calamity, every one recollects the injunctions of his father ! 
Peace with the Pandavas, O sire, recommends itself to thy 
father! Let it, therefore, O chief of the Kurus, recommend 





*. The Pandavas never having offended thee |—T. 
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itself to thee also with thy counsellors! That mortal who 
having listened to the counsels of friends doth not act according 
to them, is consumed at the end by the consequences of his 
disregard, jike him who awalloweth the fruit called Kimpakx ! 
He that from folly doth not accept beneficial counsels, un- 
nerved by procrastination and unable to attain his object, is 
obliged to repent at last! He, on the other hand, who having 
listened to beneficial counsels accepteth them at once, abandon- 
ing his own opinion, alwaya winneth happiness in the world! 
He that rejects the words of well-meaning friends regarding 
those words as opposed to his interest bnt accepts words that 
are really 80 opposed, is soon subjugated by his foes! "Die 
regarding the opinions of the righteous, he that abideth by 
the opinions of the wicked, soon maketh his friends weep for 
him in consequence of his being plunged into distress, For- 
eaking superior counsellors be that seeketh the advice of in- 
ferior ones, soon falleth into great distress and succeedeth not 
in saving himself, That companion of the sinful who behav- 
eth falsely and never fisteneth to good friends, who honoreth 
strangers but hateth those that are his own, is soon, O Bharat&, 
east off by the Earth! O bull of Bharata’s race, having 
quarrled with those heroes (the sons of Paindu), thou seekest 
protection from others, viz, those that are sinful, incapable, 
and foolish! What other man is there on earth besides thee, 
who, disregarding kinsmen that are all mighty charioteers and 
each of whom resembleth Cakra himself, would seek protection 
and aid from strangers? Tnou hast persecuted the sons of 
Kunti from their very birth, They have not been angry with 
thee, for the sons of Pandu are certainly virtuous! Although 
thou hast behaved deceitfully towards the Pandavas from 
their very birth, yet, O mighty-armed one, those distinguieh- 
ed persons have acted generously towards thee! It behoveth 
thee, therefore, O buil of Bharata’s race, to act towards 
those principal kinsmen of thine with equal generosity! Do. 
not yield thyself to the influence of wrath! O bul! of Bhara- 
ta’s race, the exertions of the wise are always associated with 
virtue, profit, and desire. If, indeed, all these three cannot 
be attained, men follow at least virtue and profit! If again 
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these three are pursued separately, it is seen that they that 
have their hearts under control choose virtue; they that 
are neither good nor bad but occupy & middle etation, choose 
profit which is always the subject of dispute; while they that 
are fools choose the gratification of desire! The fool that 
from%emptation giveth up virtue and pursueth profit and 
desire by unrighteous means, is soon destroyed by his senses. 
He that seeketh profit and desire should yet practise virtue at 
the outset, for neither profit nor desire is (really) dissociated 
from virtue. O king, it hath been said that virtue alone is the 
cause of the three, for he that seeketh the three, may, by the 
aid of virtue alone, grow like fire when brought into contact 
with a heap of dry grass! QO bull of Bharata’s race, thou 
seeketh, O sire, by unrighteous means thia extensive empire 
blazing with prosperity and well-known to all the monarchs of 
the earth ! O king, he that behaveth falsely towards those that 
live and conduct themselves righteously, certainly cutteth 
down his own self like a forest with an axe! One must not 
seek to confound his understanding whose overthrow one 
doth not like, for if one’s understanding is confounded one 
can never turn his attention to what is beneficial. One that 
hath his soul under control never, O Bharata, disregardeth 
anybody in the three worlds,—no, not even the commonest 
creature, far less those bulls among men, the sons of Pandu! 
He that surrendereth himself to the influence of anger loseth 
his sense of right and wrong. Rank growth must always be 
cut off. Behold, O Bhirata, this is the proof! At present, O 
sire, union with the sons of Pindu is better for thee than thy 
union with the wicked! If thou makest peace with them, 
thou mayst obtain the fruition of all thy wishes! O beat of 
kings, while enjoying the kingdom that was founded by the 
Pandavas, thou seekest protection from others, disregarding 
the Pandavas themselves! Reposing the cares of thy state 
on Dusciisana, Durvisaha, Karna, and Suvala’s eon, thou desir- 
est the continuance of thy prosperity, O Bharata! These, 
however, are far inferior to the Pandavas in knowledge, in 
virtue, in capscity for acquiring wealth, und in prowess ! 
Indeed, O Bhiarat&, (let alone the four I have mentioned), alt 
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these kings togother, with thee at their head, are incapable 
of even looking at the face of Bhima when angry on the field 
of battle! O sire, this force consisting of all the kings of the 
earth is, indeed, at thy elbow! There is also Bhishma, and 
Drona, and this Karna, and Krips, and Bhurigravas, and 
Somadatta, and Acwatthaman, and Jayadratha! All shese 
together are incapable of battling against Dhananjaya ! Indeed, 
Arjuna is incapable of being vanquished in battle by even all 
the gods, Asuras, men, and Gandharvas! Do not set thy 
heart on battle! Seest thou the man in any of the royal races 
of the earth who having encountered Arjuna in battle can 
return home safe and sound? O bull of Bharata’s race, 
what advantage is there in a universal slaughter? Show me 
& single man who will defeat that Arjuna by defeating whom 
alone victory may be thine! Who will encounter that son of 
Pande in battle who vanquished all the celestials with the 
Gan-dharvas, Yukshas, Asuras, and Pannagas at Khindava- 
prastha? Then also the marvellous account that is heard of 
what happened at Virdta’s city touching that encounter be- 
tween one and many, is sufficient proof of this! Hope- 
eat thou to vanquish in battle the invincible, irresistible, ever- 
victorious, and undeteriorating Arjuna when excited with rage, 
that hero who gratified the God of gods, Civa himself, in 
fight? With myself again as his second, when that son of 
Pritha will rush on the field of battle against an enemy, who 
ia there that is competent to challenge him then? Can 
Purandars himself do so? He that would vanquish Arjuna in 
battle would support the Earth on his arms, consume in rage 
the whole population of the Earth, and burl the very gods 
from heaven! Look at thy sons, thy brothers, kinsmen, and 
other relatives. Let not these chiefs of Bharata’s race all 
perish on thy account! Let not the race of Kauravas be 
exterminated or reduced! O king, let not people say that 
thou art the exterminater of thy race and the destroyer of its 
achievements! Those mighty car-warriors, the Pandavas, (if 
peace be made) will instal thee as the Yuvaraja, and thy 
father Dhritarashtra, that lord of men, as the sovereiga of 
this extensive empire! Do not, O sire, disregard the prosperity. 
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that is awaiting thee and is sure to come! Gi?ing to the 
sons of Prith’ half the kingdom, win thou great prosperity! 
Making peace with the Pandavas and acting according to tha 
counsels of thy friends, and rejoicing with them, thou art 
sure to obtain what is for thy good for ever and ever |’ ” 


Sxction CXXIV. 


Vaicampiyana said.—“Hearing, O bull of Bharata’s race, 
these words of Kegava, Bhishma the son ‘of Cantanu then 
said unto the vindictive Duryodhana,—Krishna hath spoken 
to thee, desirous of bringing about peace between kinemen ! 
O sire, follow those counsels, and do not yield to the influenca 
“of wrath! If thou dost not act, O sire, according to the 
words of the high-souled Kegaya, neither prosperity, nor 
happiness, nor what is for thy good, wilt thou ever have! 
The mighty-armed Kecava, O sire, hath said unto thee what 
is consistent with virtue and profit, Accept thou that object, 
and do not, O king, exterminate the population of the earth I 
This blazing prosperity of the Bharatas amongst all the kings 
of the earth, thou wilt, during the very life of Dhritarashtra, 
destroy through thy wickedness, and thou. wilt also, through 
this arrogant disposition of thine, deprive thyself with all thy 
counsellors, sons, brothers, and kinsmen, of life, if, O thou 
foremost of Bharata’s race, thou transgressest the words of 
Kegava, thy father, and the wise Vidura,—words that are 
consistent with truth and fraught with benefit to thyselft 
Be not the exterminator of thy race, be not a wicked man, 
let not thy heart be sinful ; do not tread the path of unrighte~ 
ousness! Do not sink thy father and mother in an oceah of 
grief !—After Bhishma had concluded, Drona also said these 
words unto Duryodhana who, filled with wrath, was then 
breathing heavily—O sire, the words that Kecava hath epoken 
unto thee are fraught with virtue and profit! Cintanu’s son 
Bhishma also hath said the same. Accept those words, O 
monarch! Both of them are wise, endued with great intelli- 
gence, with souls under control, desirous of doing what is for 
thy good, and possessed of great learning. They have said 
Foan v 
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what is beneficial, Accept their words, O king! © thou that 
‘art possessed of great wisdom, act according to what both 
Krishna and Bhishma have said! O chastizer of foes, do not, 
from delusion of understanding, disregard M&dhava! They 
that are always encouraging thee, are unable to give thee 
victory! During the time of battle they will throw the 
burthen of hostility on others’ necks! Do not slaughter the 
Earth's population ; do not slay thy sons and brothers! Know 
that that host is invincible in the midst of which are 
Vasudeva and Arjuna! If, O Bhérata, thou dost not accept 
the truthful words of thy friends Krishna and Bhishma, then; 
O sire, thou wilt surcly have to repent! Arjuna is even 
greater than what Jamadagni’s son hath described him to be! 
As regards Krishna the son of Devaki, he is incapable of 
being resisted by even the gods! O bull of Bharata’s race, 
what use is there in telling thee what is really conducive to 
thy happiness and good? Everything hath now been said unto 
thee! Do what thou wishest! I do not wish to say anything 
more unto thee, O foremost of Bharata’s race!” . 
Vaigamp&iyana coutinued.—“After Drona had ceased, 
Vidura also, otherwise called "Kshattri, casting his eyes on 
Duryodhana, seid unto that vindictive son of Dhritarishtra, 
—O Duryodhana, O bull of Bharata’s race, I do not grieve 
for thee! I grieve, however, for this old couple, viz, G&n- 
dh&ri and thy father! Having thee of wicked soul for their 
protector (of whom they will shortly be deprived), they will 
‘have to wander without anybody to look after them and 
deprived also of fricnds and counsellors, and like s pair 
of birds shorn of their wings! Having begotten such a 
‘wicked son who is the exterminator of his race, alas, these 
two will have to wander over the earth in sorrow and subsist~ 
ing on alms!—After this, king Dhritarishtra, addressing 
Duryodhana seated in the midst of his brothers and surround- 
ed by all the kings, said—‘Listen, O Duryodhana, to what 
the high-souled Cauri hath said! Accept those words which 
are eternal, highly beneficial, and conducive to what is for thy 
highest good! - With the aid of this Krishna of faultless deeds, 
we, amongst all the kings, are sure to have all our cherished 
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objects! Firmly united by Kegava, be reconciled, O sire, with 
Yudhishthira ! Seek thou this great good of the Bharatas life 
unto an auguat ceremony of propitiation! Through Vasu; 
deva's agency, bind ‘thyself closely with the Pandavas! I 
think the time for that is come! Do not let the opportunfty- 
pass away! If, however, thou disregardest Kequva who from 
desire of achieving what is for thy good is soliciting thee to 
make peace, thon victory will nover be thine!” 





Sxction CXXV. 


Vaicampayana said.—Hearing these words of Dhritardslr 
tra, both Bhishms and Drona who sympathised with the ofd 
king, again addressed the disobedient Duryodhana and said— 
‘As long as the two Krishnas are not accoutred in mail, as long 
as @andiva resteth inactive, as tong as Dhaumya doth nob 
consume the enemy's strength by pouring libations on the war-" 
fire,* as long as that mighty bowman Yudhishthira having 
modesty for his ornament doth not east angry glances on thy 
troops, let hostility cease! As long as that mighty bowman, 
Bhimasena the son Pritha, is not seen stationed in the midst 
of his division, let hostility cease! As long as Bhimasena, 
doth not, mace in hand, stalk on the field of battle, grindizg 
{hoatile) divisions, let peace be made with the Pandavas! As 
long as Bhima doth not, with his hero-slaying mace, make 
the heads of warriors fighting from the backs of elephants 
roll on the field of battle like the fruits of the palmyra in 
the season of their ripening, tet hostility cease! Ag long as 
Nakula, and Sabadeva, and Dhrishtadyumna of Prishata’s race, 
and Virite, and Cikhandi, and Cigupfla’s son, accoutred in 
mail and all well-versed in arms, do nof penetrate thy ranks 
like huge crocodiles penetrating the waters of the deep, and 
pour their arrowy showers, let hostility cease! As long ad 
fierce winged shafts do not fall upon the delicate bodies of the 








* Dhaomyais the family priest of the Pandavas, As auch, it was 
higduty to perform an Atharvan rite for weakning the foes of the 
. PénWavas. War-Gre is fire kindled for such a parpose.—T. 
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assembled kings, let hostility cease} As long as fierce weapons 
made of iron and steel, shot unerringly by mighty bowmen 
well-skilled in arms, endued with lightness of hand, and capa- 
ble of hitting how long soever the distance, do not penetrate 
he breasts of warriors smeared with sandal and otherfragrant 
unguents and adorned with golden garlands and gems, let: 
hostility cease! Let that elephant among kings, Yudhish- 
thira the just, receive thee with an embrace while thon salutest 
him bending thy head! O bull of Bharata’s race, let that 
king distinguished. for the liberality of his sacrificial presents 
place on thy shoulder that right arm of his.the palm of 
which beareth the marks of the banner and the hook !- Let - 
him, with hands decked with begemmed and red fingers; 
pat thy back while thou art seated! Let the mighty-armed 
Vrikodara, with shoulders broad as those of the (ala tree; 
embrace thee, O bull of Bharata’s race, and gently converse 
swith thee for peace! And, O king, saluted with reverence 
by those three, viz, Arjuna and the twins, smell thou their 
heads and converse with them affectionately! And beholding 
thee united with thy heroic brothers—the sons of Paindu—let 
all these monarchs shed tears of joy! Let the tidings of this 
cordial union be proclaimed in the cities of all the kings! 
Let the Earth be ruled by thee with feelings of brotherly 
affection (in thy bosom), and Ict thy heart be freed from the 
fever (of jealousy and wrath)!” 





Szction CXXVI. 


Vaicgampiyana said.—Hearing ‘in that assembly of the 
Kurus these words that were disagreeable to him, Duryo- 
dbana replied unto the mighty-armed Kecava of great fame, 
saying—It behoveth thee, O Kegava, to spaak after reflecting 
on all circumstances ! Indeed, uttering such harsh words,* thou, 
without any reason, findest fault with me alono, addressed 
regardfully, as thou always art, by the sons of Pritha, O 





* Vibhdehva is explained by Nilakantha au Parushanyuttwd,—T. 
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slayer of Madhu !* But dost thon always censure me, having 
surveyed the strength and weakness (of both sides)? Indeed, 
thyself and Kehattri, the king, the preceptor, and the grand- 
sire, all reproach me slone and not any other monarvh 
I, however, do not find the least faultin myself! Yet all of 
you, including the (old) king himself, hate me! O represser 
of foes, I do not, even after reflection, behold any grave 
fault in me, or even, O Kegava, any fault however minute t 
In the match at dice, O slayer of Madhu, that was joyfully 
accepted} by them, the Pandavas were vanquished and their 
kingdom was won by Cakuni! What blame can be mine as 
regards that? On the other hand, O slayer of Madhu, the 
wealth that wae won from the Pandavas then, was ordered by 
me to be returned unto them! It cannot, again, O foremoat 
of victors, be any fault of ours that the invincible Pandavas, 
were defeated once again at dice aud had to go to the woods !- 
Imputing what fault to us, do they regard us sa their 
enemies? And, O Krishna, though (really) weak why do the 
Pandavas yet eo joyfully seek a quarrel with ‘us as if they 
were strong? What have we donc to them ? For what injury 
(done to them) do the sons of Pandu along with the Srinjayas 
seek to slaughter the sons of Dhritarishtra? We shall not, 


in’ consequence of any fierce deed, or (alarming) word (of: 


theirs), bow down to them in fear, deprived of our senses! We 
cannot bow down to Indra himself, let alone the sons of Pindu ! 
I do not, O Krishna, sce the man observant of Kehatriya 
virtues, who can, O slayer of foes, venture to conquer us in 
battle! Let alone the Pandavas, O slayer of Madhu, the very, 
gods are not competent to vanquish Bhishma and Kripa ang 
Drona with Karna, in battle! If, O Madhava, weare, in the 
observance of the practices of our order, cut off in battle when 
our end comes, with weapons, even that will lead us to heaven! 


* Bhakti-vddena, it, “by means of régardful speeches.” The sense 
ia that “won over by the Pandavas in consequence of the regard bees 
which they alway address thee, &., &c.,.”—-T. 

+ Priptbhynpigite is explained by Nilakantha to moan Lrifgt swi- 
krite,—T, 
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« Even this, O Janirddana, is our highest duty as Kshatriyas, 
viz, that we should lay ourselves down on the field of battle 
on a bed of arrows! If, without bowing to our enemies, our 
be-the bed of heroes in battle, that, O Madhava, will never 
grieve us! Who is there, born in a noble race and confor- 
ming to Kshatriya practices, that would from fear bow to an 
enemy, desirous only of saving his life 7* Those Kehatriyas 
that desire their own good accept regardfully this saying 
of Matanga, vic, that (as regards a Kshatriya), one should 
always keep himself erect, and never bow down, for exertion 
alone ia manliness; one should rather break at the knots than 
bend.+ A person like me should only bow down to the Brah- 
manas for the sake of picty, without regarding anybody else. 
(As regards persons other than Br&ihmanas), one should, as 
long aa one lives, act according to Matanga’s saying, Even 
this is the duty of Kshatriyas; even this is ever my opinion { 
That share in the kingdom which was formerly given them 
by my father shall nevor again, O Kegava, be obtainable 
by them as long as Tlive! As long, O Jan&rddana, as king 
Dhritarashtra liveth, both ourselves and they, sheathing our 
weapons, O Midhava, should live in dependence on him! 
Given away formerly from ignorance or fear and when I was 
@ child and dependant on others, the kingdom, incapable, O 
Janfirddana, of being given away again, shall not, O de- 
lighter of Vrishni’s race, be obtainable by the Pandavas! 
At present, O Kecava of mighty arms, as long as I live, even 
that much of our land which may be covercd by the point of 
a sharp needle shall not, O Madhava, be given by us unto the 
Pandavas!” < 


© Vristios samitshya—“thinking only of life” or “the means of life.”— 

+ This ssying is ascribed in the text to a Muni of the name of 
Matanga. The institutes of Matanga, however, ‘have never come down 
tous. “At the knota,"——the figure is taken from the bamboo, which 
conaista of-knots, The space between two knota is called a Parva. 
Aparva means any knot which connects two Parvas.—T. 
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Vaigampayana said.—“Reflecting (for a moment),* with 
eyes red in anger he of Dag&rha’s race, addressing Duryodhana 
in that assembly of the Kurus, then eaid these words:— 
‘Wishest thou for a bed of heroes? Verily, thou shalt have 
it, with thy counsellors! Wait (for ashort while), a great 
slaughter will ensue! Thou thinkest, O thou of little under-~ 
standing, that thou hast committed no offence against the 
Pandavas? Let the (assembled) monarchs judge! Grieved 
at the prosperity of the high-souled Pandavas, thou con- 
spiredat, O Bharata, with Suvala’s son about the gambling 
match ! O sire, how could those virtuous, honest, and super- 
ior kingmen of thine (otherwise) engage in such a wicked 
act with the deceitful Cakuni? © thou that art endued 
with great wisdom, gambling robbest even the good of their 
understanding, and as regards the wicked, disunion and dire 
consequences spring from it.+ It was thou who hadst devised, 
with thy wicked counsellors, that terrible source of calamity 
in the form of the gambling match, without consulting with 
persons of righteous behaviour! Who else is there capable of 
insulting o brother's wife in the way thou didst, or of dragging 
her into the assembly and addressing her‘ in language ‘thou 
hadet used towards Draupadi? Of noble parentage-and endied 
with excellent behaviour, and dearer to them than their very 
lives, the queen-consort of P&ndu’s sons was treated even thus 
by thee! All the Kauravas know what words were addressed in 
their assembly by Dusg&sana unto those chastisers of foej— 
the sons of Kunti,—-when they were about to set out for the 
woods ! Who is there capable'of behaving so wretchedly towards 
his own honest kinsmen that are ever engaged in the practice 





© For Pragdmya some texts (notably the Burdwan one) read Prahd- 
sya meaning “laughing.” Prigimya i explained by Nilakenths as 
Viehdryya,——T. 
” + Vyasanam, lit, “calamities” Asthe causes of calamity, certain 
“practies, such as gambling, bunting, &.c, are espically called Yrasana, 
‘The nense here is as I have put it.—T. 
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of virtue, that are untainted by avarice,* and that are always 
correct in their behavour? Language such ss becomes only 
those that are heartless and despicable, was frequently repeated 
by Karna and DucSsana as also by thee! Thou hadst taken 
great pains to burn to death, at V&ranivata, the sons of 
Péndu with their mother while they were children, although 
that effort of thine was not crowned with success! After this 
the Pandavis with their mother were obliged to live for a long 
while concealed in the town of Ekachakra in the abode of a 
Br&hmana! With poison, with snakes and cords, thou hadst, 
by every means, sought for the destruction of the Pandavas, 
‘although none’ of thy designs was successful, With such feel- 
ings when thot hadst akvays acted towards them so deceitfully, 
how canst thou say that thou hast not offended against the 
high-souled Pandavas? Thou art not, O sinful wight, will- 
ing to give them their paternal share in the kingdom although 
‘they are begging it of thee! Tuou shalt have to give it to them 
when divested of prosperity thou shalt be laid low! Having 
like a heartless wight donc innumerable wrongs to the P&u- 
davas and behaved so deceitfully towards them, thou seekest 
now to appear in a different garb! Though repeatedly solicit- 
ed by thy parents, by Bhishma, by Drona, and by Vidura, to 
make peace, thou dost not yet, O king, make peace! Great is 
the advantage in peace, O king, both to. thyself and Yudhish- 
thira! Peace, however, does not recommend itself to thee! 
To what else can it be due but thy loss of understanding ? 
‘Transgressing the words of thy friends, thou canst never attain 
to what is for thy benefit! Sinful and desreputable is that 
‘act which thou, O king, art about to do!” . 
Vaicamp&yana continued.—“While he of Dacarha's race 
was saying this, Duscisana addressed the vindictive Duryo- 
dhana and said unto him these words in the midst of the 
Kurus:—‘If, O king, thou dost not willingly make peace with 
‘the Pandavas, verily, the Kauravas will bind thee (hand and 
foot) and make thee over to the son of Kunti! Bhishma, and 
Drona, ond thy (own) father, O bull amongst men, will make 
a a 
* Lit, “not avavicious,"—T, - 
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us three, vig, Vikartana’s son, thyself, | and myself, over to the 
Pandavas |" . 

Vaigampayana continued.—‘“Hearing these atte of his, 
brother, Dhritarashtra’s son, the wicked, shameless, disobedi~ 
ent, disrespectful, and vain Suyodhans, breathing heavily like: 
@ great snake, rose up from his scat in anger, and disregarding 
Viduva, and DhritarAshtra, and the great king Valhike, and 
Kripa, and Somsdatta, and Bhishma, and Drona, and Janard- 
dana, in fact, all of them, went out of the court, And beholding 
that bull among men leave the court, his brothers and all 
his. counsellors, and all the kings, followed him. And seeing 
Duryodhana risé and leave the court in anger with his 
brothers, Cantanu’s son Bhishma said,—'The enemies of that 
person who, abandoning both virtue and profit, followeth the 
impulses of wrath, rejoice on beholding him plunged into 
, distress at no distant date! This wicked son of Dhritarashtra, 
this one unacquainted with the true moans (of accomplishing * 
his objeots), this fool that is falsely vain of his sovereignty, 
obeyeth only the dictates of wrath and avarice! I see aleo, 0 
Jan&rddana, that the hour of all those Kehatriyas is arrived ; 
for all those kings, from delusion, have with their counsellors 
followed” Duryodhana {Hearing these words of Bhishma, the 
lottis-eyed hero of Dacarha’s race, possessed of great prowess, 
addressing all those (that were still there) headed by Bhishma 
and Drona, said —‘Even this is a great transgression of which 
all the elders of the Kuru rage are becoming guilty, viz, that 
tney do-not forcibly seize and bind this wicked king in the 
enjoyment of sovereignty! Ye ehastisers of foes, I think the 
time hath com® for doing this! If this is dove, it may still 
be productive of good. Listen to me, ye sinless oves!. The 
words I will speak will soon lead to beneficial results, if, in- 
deed, ye Bhiratas, ye accept whal I say in consequence of its 
recommending itself to you! The wicked son, of ill-regulated 
soul, of the old Bhoja king, having usurped hie father's 
aovereiynty daring the latter's life-time, subjected Bimself to 
death. Indeed, Kansa the son of Dgrasend, abandoned by 
hig relatives, was slaix by me in:a great encobnter, from desire 
of benefiting my kinamen! Ourselves with ‘our kinsmen then,’ 
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having paid due honors to Ugrasena the son of Ahuks, in- 
stalled that extender of Bhoja’s kingdom on the throne, And 
all the Yadavas and Andhakas and the Vrishnis, abandoning 
a single person in Kansa for the sake of their whole race, 
have prospered and obtained happiness! O king, when the 
gods and Asuras were arrayed for battle and weapons were 
praised for striking, the Lord of all creatures, Parameshthin, 
said (something which applies to the case at hind), Indeed, 
@ Bharata, when the population of the worlds was divided 
into two parties* and was about to be slaughtered, the divine 
and holy Cause of the universe, viz, the Creator, said,—-The 
Aeuras and the Daiteyas with the Danavas will be vanquiah- 
ed, and the Adityas, the Vasus, the Rudrae and other dwellers, 
of heaven will be victorious. Indeed, the gods, and Aewras, 
and haman beings, and Gandharvas, and Snakes, and Raksha 
sas, will in rage slaughter one another in this battle —Think- 
. ing 80, the Lord of all creatures, Parameshthin, commanded 
Dharma, saying,—Binding fast the Dutteyas and the Danavaa, 
make them over to Varuna !—Thus addressed, Dharma at the 
command of Parmeshthin, binding the, Daiteyas and the Dana- 
vas, made all of them over to Varuna, And Varuna the Lord 
of the waters, having bound those Danaves with Dharma's 
noose as also with his own, keepeth them within the depths 
of the ocean, always guarding them carefully. Binding in the 
same way Duryodhana, and Karna, and Cakuni the son of 
Suvala, and Dusgksana, make tiem over to the Pandavas! 
For the sake of family, an individual may be sacrificed. For 
‘the sake of a village, a family may be sacrificed. For the sake 
of a province, a village may be sacrificed. And lastly, for the 
sake of one’s self, the whole earth may be sacrificed. © mo-~ 
narch, binding Duryodhana fast, make peacé with the Pénda- 
vas! © bull among Kshatriyas, let not the whole Kehatriys 
race be elaughtered on thy account :’” 


® Dosidtibhsrnshy some texts have Daghdhibhuterhu meaning “cops 
eine!” of “barat."—T, 
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SEcTIon CXXVIII. 


alesicsvnii said, —‘Hearing these words of Krishva, 
king Dhritar&shtra lost no time in addressing Vidura who yas 
conversant with all the dictates of virtue. And the king 
said—‘Go, O child, unte Gandhiri possessed of great wisdom 
and foresight and bring her hither! With her I will solicit 
this wicked-hearted (son of mine)! If she can pacify this 
wicked wretch of evil heart, we may-yet be able to act acord- 
ing to the words of our friend Krishna! It msy be that 
speaking words in recommendation of peace, she may yet 
succeed in pointing out the right path to this fool afflicted, by 
avarice and having wicked allies, If she can dispel this great 
and dreadful calamity (ubout to be) occasioned by Duryo- 
dhana, it will then conduce to the attainment and preserva- 
tion of happiness and peace for ever and ever !*—Hearing 
these words of the- king, Vidura, at Dhritarasbtra’s com- 
mand, brouglit (thither) Gandhari possessed of great fore. 
sight, And Dhritarashtra then addressed Gandhiri and said, 
—Behold, O Gandhbari, this thy son of wicked soul, trans- 
Gresaing all my commands, is about to sacrifice both sover- 
eignty and life in consequence of his lust of sovereignty! Of 
wicked soul and little understanding, he hath, like one of 
uncultivated mind, left the cotrt, with his sinful counsellors, 
disregarding his auperiors and setting at naught the words of 
his well-wishers!” 

Vaigampsyane said—‘“Hearing these words of her ‘hus- 
‘band, that princess of great fame, Gandhari, desirous of what 
was highly beneficial, said these words,—-Bring hither, with- 
out loss of time, that kingdom-coveting and sick son of mine. 
He that is of uncultivated heart and sacrificeth both virtue 
and profit, doth not deserve to govern kingdom, For all that, 
however, Duryodhana who is destitute of humility, Lath, by 








* Yoga-kshema means acquisition and preservation; heres, tle 
attainment of happiness hitherto urfattained aud the ‘Prewervation of 
what is thus attained, Chira-rdtraya is for ever wud ever.—T. 
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every means, obtained a kiigdom.* Indeed, O Dhritar&shtra, 
“thou, so fond of thy son, art very much to be blamed for this, 
for knowing well his einfulness thou followest yet his wisdom |! 
That ‘son of thine, completely possessed by ‘lust and ‘wrath, 
is now the slave of delusion,} and’ is, therefore, incapable, @ 
king, of being now forcibly turned back by thee! Thou art 
now reaping the fruit, O Dhritarashtra, of having made over 
the kingdom to.an ignorant fool of wicked soul, possessed by 
avarice and having wicked counsellors! Why is the king int 
different (today) to that disunion which is about to take placd 
between persons related so nenrly! Indeed, beholding thee 
disunited with those that are thy own, thy enemies will laugh 
at thee! Who is there that would use violence for crossing 
that calamity, O king, which can be crossed over by concilia* 
tion and gift?” P i 

Vaicampayana continued,- —“Kshattri thon, at Dhritariish+ 
tra’s command, and his mother's also, once more caused the 
vindictive Duryodhana to enter the court. Expectant of his 
mother’s words, the prince re-entered the court, with eyes red 
.as copper from wrath; and sighing heavily as asnake. And be« 
holding her son who was treading ins wrong path enter the 
court, Gandhiri rebuked him severely and said these words for 
bringing about peace. 

“Gandh&ri said—‘O Duryodhana, attend, O dear son, to 
these words of mine that are béneficial to thee as also to all 
“thy followers,—words that thou art competent to obey and that 
will conduce to thy happiness! O Duryodhana, obey thou the 
words of thy well-wishers, those words, viz, which that best 
of the Bhsratas—thy father—and Bhishma, and Drona, and 
‘Kripa, and Kehattri, have spuken! If thou makest peace, 
-thou wouldst by that render” homage to Bhishma, to ‘thy 
‘father, to me, and to all thy well-wishers with Drona at ‘their 
head! O thou of great wisdom, nobody, O best of the Bhara- 
ee 

+ © Aptum in thia Sloka in ieee connected with the preced- 
‘ing line—T. 
For Mohamdsthitas eome texte. have Lobhamdsthitas which would hes 
shghtly tantological.—T. 
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fas, succeadeth by his own desire alone in acquiring and 
keeping or-enjoying a kingdom 1 One that hath not his sensea | 
under control cannot enjoy sovereignty for any length of — 
time! He that hath His soul under control and is endued 
- with great intelligence, can rule a kingdom! Lust and wrath’ 
“wean away a man from his possessions and enjoyments, 
Conquering these foes first, 2 king bringeth the earth under 
‘his subjection! Sovereignty over men is a great things, 
Those that are of wicked souls may easily desire to win 
kingdom, but they are not competent to retain a kingdont 
(when won). He that desireth to obtain extensive empire* 
-must bind his senses to both profit and virtue, for if the 
‘senses are restrained, the intelligence. increaseth, like’ fire 
that inoreaseth when fed with fuel. If not controlled, these 
can even slay their possessor like unbroken and furious horses 
capable of killing an unskilful driver. One that seeketh to 
“conquer his counsellors without conquering his own self, and 
conquer foes without conquering his counsellors, is soon van+ 
quished himself and is ruined. He who conquereth his owa 
‘self first, taking it for a foe, will not seek in vain to conquex 
his counsellors and enemies afterwards. Prosperity worshippeth 
‘greatly that person who hath conquered his senses and his 
‘counsellors, who inflicteth punishments on transgressors, who 
acteth after deliberation, and who ig possessed of wisdom. 
Lust and wrath that dwell in the body are deprived of their - 
“strength by wisdom {ike a couple of fishes ensnared in a not 
with close holes. Those two in consequence of which the 
-gods shut the gates of heaven against one who freed from 
-worldly propensities is desirous of going thither, are excited 
-lust and wrath.’ That king who knoweth well how to conquer 
lust.and wrath and avarice and boastfulnees and pride, caz 
own: the sovereignty of the whole earth, That king. who is 
desirous of gaining wealth and virtue and vanquishing his 
enemies, should always be engaged in controlling his passions, 
Influenced by lust, or from wrath, he that behaveth deceitfully 








* Mahuta lit, any great thing. NilaKjatha quotes Vipea to show 
that it is aleo used for empire or extensive sway.—T. 
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persecution of the sons of Pandu for full thirteen years hath. 
been enough. Augmented by lust and wrath, quench (that 
fire) now, O thou of great wisdom! Thou that covetest the. 
wealth of the Pandavas art not a match* for them; nor this 
Suwfu’e son who is exceedingly wrathful, nor this thy brother 
DusgSsana! Indeed, when Bhishma and Drona and Kripa 
and Karna and: Bhishmsena and Dhananjaya and Dhriehta- 
dyumna will be enraged, the population of the earth will be 
exterminated !, Uuder the influence of wrath, do not, O 
son, exterminate the Kurus! Let not the wide earth be 
destroyed for thy sake! Of little understanding as thou art, 
“thou thiukest-that Bhishma, and Drona, and Kripa, and others 
will fight (for thee)- with all their might, That will never 
happen, ‘for as regards these that are endued with self-know- 
ledge, their affection towards the Pandavas and yourselves 
ia equal! If forthe sake of the sustenance they have ob- 
tained.from the king (Dhritarashtra)} they consent to yield 
up their very lives, they will not yet be able to cast angry 
glances upon king Yudhishthira, It is never acen in this 
world that men acquire wealth by avarice. Give up thy 
avarice then, O son, and desist, O bull of Bharata’s race !'” 


Section CXXIX. 


Vaicampayana said.—“Disrogarding these Words of grave 
import spoken by bis mother, Duryodhana again went away, 
in anger, from that place to the presence of wicked persona, 
And wending away from the court, the Kuru prince began to 
consult with Suvale's royal son Cakuni conversant with dice, 
And this was the resolution at which Duryodhana and Karna 
and Suvala’s son Cakuni with Dasc&sana as their fourth 


© Calas. It may also mean “competent.” The meaning then 
be—“Although thou covetest &., thou wilt yet not be compatent te. 
achieve thy desire’ °—T. 
. + Rajopinda—tit. “the king’s cake or food,” meaning, of course, the 
food or sustenance or support they have obtained from the king (Diritas” 
rishtra)—T, 


‘trrived ~-oThis Tenktuuesa, Yaron an avesull, ROCKER Wight KU 
Dhritarishtre and Cintand’s a sof, to seize us ‘fret. We, -ttgoe 
aver, shall forcibly seize thia tier among men, Brishitegs, Sgt, 
like fndr# forcibly seizing Virochane’s son (Vali)! Hearing 
that this one'of Vrishoi’s race hath been seized, the Bandafaa 
Pill Igse heart and become iticapable of exertion like snakea 
" whose teeth bave been broken. This mighty-ermed one .is, 
indeed, the refuge and protection*® of them all, » If this 
grantor of wishes, this bull of all the Sittwatas, be seized, the 
Pandavas with the Somakas will become depressed pod inchp-. 
_ Bole of exertion. «Therefore, disregarding Dhriterishtra’s cries,” 
wo will seize eve here this Kegava who, is quiek in actiop, 
and then fight the foe !—Atter those singat -men of wicked 
souls had come to this sinful resolution, the highly intelligent, 
Batyaki, capable of reading the heart by signs, soon came %, 
know of it.” And because of that knowiedge, he soon issued ' 
gut of the court, accémpsanied by Hndiki’s aon (Krifavar- 
man). And Sityaki addrewed Kyitavarmun, saying,—‘Array 
tha, troops soon! And accoutred in mail and with thy troops’ 
srrayed fot battle, wait thou at the entrance of the court, till I 
repréeent this matter unto Krisnna unwearied by exertion !— 
Paying tnis, toat hero re-entered’ fnewcourt like a lion entering , 
“a mountain cave. And Me (first) informed the high-souled 
Kegava, and then Dhritarishtra, and then Vidura, of that 
resolution, And having informed them of that rpsolution, he 
“laughingly said “These wicked men.wish to commit an aot 
bere ‘that is dikapproved by the good from qonsiderations of 
" virtue, profit, ahd desire, Thef wil, hewover, never be able | 
tonctually sohieve it. Tnese foolg of sinful souls aeseribted, 
together, these wretches overivhelmed by lust and anger dnd 
yielding themselves up to, wrath and covetouspess, are about; 
to verpttrate a highly unbecoming deed if These stretebes' 


Oxrnia is in lit, shame, or tines which dispela shame, vis, dress ‘or 
govering,; Hipnes, refuge or protection. Varma is & coat of mail, t. 6, prow 
‘thetadn, Kegavd is the covering dd oeat of mail of the Pandavas: 

+ Viluroate w explained by’ Nilakanthe as Vikgeare 
"byrne T preter to understand St ga simply signifying wre shee ee 
do an itnboooming stt."—-T. 


